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PREFACE TO THE SECOND EDITION

been converted to endnotes). What was deemed beneficial for
masses, although little, was added in english as well. May Allâh
Ta`âlâ reward those devoted slaves of His, who took pains in
gathering these wonderful notes that only increase value of the
book insha-Allâh Ta`âlâ.

All praises belong to Allâh  alone, who made the first edition
of this book possible, and is bringing the second edition into
being. May Allâh Ta`âlâ’s highest salutions, blessings, peace
and tranquility be showered upon our master, and the leader of
both the worlds, Muhammadur-Rasûlullâh ^, who sacrificed
all his comforts and underwent untold hardships in teaching
mankind the way to Allâh .
The first edition of this book, through Allâh’s grace was sold
out in a period of only three years. People, and especially the
`Ulamâ’, received it with much interest. And the blessed
Sunnah of Istikhârah was once again understood correctly and
brought to life, after being misunderstood for a very long time.
Whilst some regarded it a mystery, others found it too difficult
to carry out. Some, through it, became engrossed in dreams and
inspirations, whilst others experienced anxiety and confusion.
But, through the doing of Allâh  alone, with the emergence of
this treatise, misconceptions and doubts began coming to an
end, and bondsmen of Allâh found a way to place their trust in
Him and carry out daily tasks under the shadow of His
guidance. Once again, all of this happened through His grace
alone.
The Second Edition
After the first edition was published, letters from colleagues
and `Ulamâ’ were received, wherein they furnished invaluable
notes and references to be added to the second edition. Since
some of these letters were written in Arabic, and most of the
notes would only be of benefit to the `Ulamâ’, (and more so
scholars in the field of Ĥadîth), they have been added to the
arabic footnotes. (All Arabic footnotes in the third edition have

Deriving Maximum Benefit From the Book
It it should be known that this treatise is not a mere collection of
facts, sequenced under headings. Instead, it presents to the
reader the concept of Istikhârah. Hence, unlike other books
wherefrom benefit may be deriving by browsing through, this
book may only prove beneficial when read from start to end.
This means that, the reader will only realize the true concept of
Istikhârah after reading the entire book.
Secondly, during the period of the first edition, it became
possible to gauge people’s understanding of the subject. It was
found that since most readers had an incorrect understanding
of Istikhârah prior to reading the book, they were only able to
aquire a basic idea by their first reading, and still had some
unanswered questions. Ironically, the answers were to be found
in the very book. Such readers were thus advised to read the
book once more; whilst many found themselves completely
quenched after having read the book three times only.
Consequently, it is advised that every reader read the book at
least two times.
In conclusion, we beseech Allâh  to accept these humble
presentations, and make it means of salvation for us in this
world and the hereafter.
Ayub Ibn Moulânâ Muĥammad Ibn Ibrâhīm
Sunday, Jumâdal Ûlâ 12, 1426; June 19, 2005
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FOREWORD

ﺗﻘﺮﻳﻆ


     

BY SHAIKHUL-HADÎTH HADRAT MOULÂNÂ
FADLURRAHMÂN A’ŽAMI

!" #

ﺣﻔﻈﻪ اﷲ ﺗﻌﺎﱃ ورﻋﺎﻩ

ﺑﺴﻢ اﷲ اﻟﺮﲪﻦ اﻟﺮﺣﻴﻢ
ﳓﻤﺪﻩ وﻧﺼﻠﻲ ﻋﻠﻰ رﺳﻮﻟﻪ اﻟﻜﺮﱘ أﻣﺎ ﺑﻌﺪ
Rasûlullâh ], the final messenger of Allâh, came into this world
to link man with his Gracious Creator .. He was given such a
perfect Dîn (way of life), wherein the secret of success in this
world and the hereafter is hidden. He taught mankind how to
worship Allâh ., and the method of drawing directly from His
treasures. Among his wonderful teachings was the unique act
of Istikhârah, to be performed by anyone wishing to make the
best selection in any matter of importance wherein he has to
make a choice between two or more options. Istikhârah means
that he should perform two raka’ât of ßalâh and there-after seek
goodness from Allâh .. The Hadîth in which this teaching is
found is “Sahîh” (authentic) and is recorded in ∑a˛ı˛ al-Bukhâri.
Moulânâ Ayûb Jeena has gathered very good facts and
information regarding the details of this issue (Istikhârâh). He
has elucidated from the writings and discourses of our pious
predecessors with regards to the reality of Istikhârâh.
Furthermore he has also mentioned the excellent research of
Moulânâ Shabbîr Ahmad `Uthmâni. Similarly, he has also
discussed those baseless aspects and facts that are famous
amongst people.
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This entire treatise was read out to me. I was pleased with it,
and further expressed my opinion that there will be benefit to
the Ummah if this treatise be published.

L

I have also had a look at the references and found that he has
referred to the books of authoritative scholars. I have hope that
the `Ulamâ Kiraam, as well as the general people will benefit
from this work.
May Allâh accept, and may He further grant the ability to
prepare such tahqîqât (works of research).
(Hadrat Moulânâ) Fadlurrahmân A`źami
Azaadville, South Africa
4 Safar 1421
9 May 2000.

إن اﻟﺤﻤﺪ ﷲ ﻧﺤﻤﺪﻩ وﻧﺴﺘﻌﻴﻨﻪ وﻧﺴﺘﻐﻔﺮﻩ ﻣﻦ ﻳﻬﺪﻩ اﷲ ﻓﻼ ﻣﻀﻞ ﻟﻪ وﻣﻦ ﻳﻀﻠﻞ ﻓﻼ ﻫﺎدي ﻟﻪ
وأﺷﻬﺪ أن ﻻ إﻟﻪ إﻻ اﷲ وﺣﺪﻩ ﻻ ﺷﺮﻳﻚ ﻟﻪ وأن ﻣﺤﻤﺪا ﻋﺒﺪﻩ ورﺳﻮﻟﻪ
أﻣﺎ ﺑﻌﺪ
Preface
All praises are due to Allâh +, the Creator, Nourisher and
Sustainer of both the worlds. Through Allâh’s + infinite mercy
on mankind, He selected Rasûlullâh ^ as our mentor and filled
his heart with love and affection for His creation. May Allâh’s
+ choicest blessings and salutations be showered on His
beloved Rasûl ^, who undertook great pains in fulfilling the
task of conveying His message, and may Allâh + shower His
blessings on the noble companions of Rasûlullâh ^ whose
hearts inherited the pain and burn for the guidance of
humanity that was instilled in the heart of their beloved Master,
the Leader of both the worlds.
Introduction
Whosoever adopts the way of life brought by Rasûlullâh ^ to
mankind will find that life in this world too will become one of
pleasure, tranquility, contentment, peace and freedom from all
worries. Due to the fact that this way of life that Rasûlullâh ^
brought was meant for the whole of mankind, Allâh + made it
very easy and simple to follow.
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Confusion And Perplexity
Among the many difficulties that man undergoes is ‘confusion’
and ‘perplexity’. Almost everyday in his life, man is faced with
the task of making a decision between two or more choices.
Generally the decisions are not major but occasionally they do
become quite serious. Even in these circumstances, our beloved
mentor, Rasûlullâh ^ taught us what to do, and clearly
outlined the solution. This solution is called ‘Istikhârah’.
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“It is from the good fortune of man that he makes Istikhârah (seeks
good) from Allâh, and it is from his misfortune that he discards
Istikhârah (seeking good) from Allâh.”
`Allâmah `Ainî  رﲪـﻪ اﷲwrites2: “Man should never overlook any
matter due to its insignificance and discard Istikhârah. How
many matters are regarded insignificant and Istikhârah is not
made for them, due to which great harm is suffered when
carrying them out or abandoning them. It is for this reason that
Rasûlullâh ^ is reported to have said:

The Importance of Istikhârah
٣

Allâh + says in the Holy Qur`ân :

: ﺮ ﻟَ ُﻜ ْﻢ )اﻟﺒﻘﺮةو ُﻫ َﻮ َﺷ ًـ ْﻮا َﺷْﻴﺌﺎ َو َﻋ َﺴﻰ أَ ْن ُِﲢﺒ،و ُﻫ َﻮ َﺧﻴْـٌﺮ ﻟَ ُﻜ ْﻢ ًَو َﻋ َﺴﻰ أَ ْن ﺗَﻜَْﺮُﻫ ْﻮا َﺷْﻴﺌﺎ
(١٦
“And it is likely that you dislike something whereas it is good for you;
and (similarly) it is likely that you like something whereas it is bad for
you”.
We learn from this âyah that man has limited knowledge and
deficient intellect. At times he may desire something, which
may prove harmful to him, and on the other hand, he may
dislike something, while it is good for him. The sole possessor
of perfect knowledge, and the only knower of the unseen is
Allâh +, the Creator of man and the Controller of the system of
the universe. Thus, whenever a person desires any good, he
may only obtain it from Allâh +. A Hadîth states:
١

ِ " ِﻣﻦ ﺳﻌﺎدةِ اﺑ ِﻦ آدم اﺳﺘِﺨﺎرﺗُﻪ اﷲ وِﻣﻦ ِﺷ ْﻘﻮﺗِِﻪ ﺗَـﺮُﻛﻪ اﺳﺘِﺨﺎرَة
" اﷲ
َ َ ْ ُ ْ َ ْ َ َ ُ َ َ ْ ََ ْ َ ََ ْ

ِ
"ﱴ ﻳَ ْﺴﺄَﻟَﻪُ ِﺷ ْﺴ َﻊ ﻧـَ ْﻌﻠِ ِﻪ إِذَا اﻧْـ َﻘﻄَ َﻊ ﱴ ﻳَ ْﺴﺄَﻟَﻪُ اﻟ ِْﻤ ْﻠ َﺢ َو َﺣ ﺎﺟﺘَﻪُ َﺣ
َ ﻪُ َﺣَﺣ ُﺪ ُﻛ ْﻢ َرﺑ
َ "ﻟﻴَ ْﺴﺄ َْل أ

“(Every) one of you should ask his need from his Sustainer to the
extent that he should ask Him for salt, and for a shoelace when it
breaks.”
`Allâmah Ibnul Qayyim  رﲪﻪ اﷲhas written:4

ِ
 } َو َﺷﺎ ِوْرُﻫ ْﻢ ِﰲ:  ﻓﻘﺪ ﻗﺎل اﷲُ ﺗﻌﺎﱃ، ﺷﺎور اﳌﺨﻠﻮﻗﲔ
َ ﺘﺸﺎر
ْ وﻣﺎ ﻧﺪم َﻣ ِﻦ
َ اﳋﺎﻟﻖ و
َ اﺳ
ِ ﻛﻞ ﻋﻠَﻲ ﻓِِﺈذَا ﻋﺰﻣﺖ ﻓَـﺘَـﻮ،ْاﻷَﻣ ِﺮ
.(١٥٩:اﷲ{ اﻵﻳﺔ )آل ﻋﻤﺮان
َ ْ َ َ ْ ََ
ْ

“The person who makes Istikhârah (seeks good) from his Creator and
makes ‘mashwarah’(consults) with the creation never regrets, since
Allâh + said to (His Nabi ^) : “Consult them in matters. Then,
when You have made a decision, place your trust in Allâh”.”
Shaikh Ťâhir ibn Husain bin `Abdullah ibn Ťâhir wrote in a
letter to his son after he had become an amîr or governor:
“Whenever any matter of importance comes upon you, seek
assistance in it by making Istikhârah to Allâh and fearing him”.
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He also advised him thus: “and perform Istikhârah abundantly
in all your matters”.

command of Allâh nor His Rasûl. This all stems from such
constraint among the Muslims that does not behove them.
This led them to abandoning one great Sunnah of Rasûlullâh ^,
whereby they deprived themselves of the merits of this great
Sunnah and it’s blessings, due to blemishing it’s purity”.
Hadrat Moulânâ Shâh Hakîm Muhammad Akhtar ﻢداﻣــﺖ ﺑﺮﻛــﺎ

A Great Benefit of Istikhârah
Hadrat Shâh Waliyyullâh  رﲪــﻪ اﷲwrites:

“From among the

greatest benefits of Istikhârah is that man becomes detached
from his carnal desires, his animalistic characteristics become
subject to his angelic nature, and he hands himself over to Allâh
+. When he does this, he reaches the stages of the angels
whose quality is that they await the command of Allâh +.
When Allâh’s + command is received, they exert themselves
through divine inspiration and not carnal motivation. I believe
that frequent Istikhârah is a proven tonic for the inculcation of
5

angelic qualities.”
A Misconception

But alas, today, Istikhârah has become equally as difficult as the
decision one wishes to make. People hesitate so much to
perform this great act of worship that, when they are left with
no other alternative, and can not think up anything more to do,
then they find themselves turning to some innovated act that
has no basis in the Hadîth, such as the taking of a good omen
by opening the Qur`ân and counting lines and letters6, etc. If
Istikhârah comes to mind, then they would rather opt to ask
someone else to perform Istikhârah on their behalf. Shaikh
Nuruddîn `Itr says: “As far as the common practice today
which people aspire to uphold, that Istikhârah will only be
correct if it is carried out by certain persons, and that a dream is
necessary, this is extremism and obstinacy, and is not the

writes in his book “Sunnats” on page 49, that “asking another
person to make Istikhârah on one’s behalf is not substantiated
from any Hadîth (even though it may have been deemed
permissible). To make ‘mashwarah’ (consult) with someone
else is Sunnah7.”
Infact, nowadays, Istikhârah may even be a cause of more
confusion. One who does not generally see dreams, nor finds
any inclination towards or away from the object of his
Istikhârah, finds himself in even more uncertainty. This is
because of the widespread notion that the person performing
Istikhârah will either see a dream, or find a certain inclination
within his heart. As for the one who sees a dream, he is often
put through the inconvenience of finding someone to interpret
it for him. And if he had a clear dream, or its interpretation
indicated towards a particular matter, but he is unable to
overcome the obstacles obstructing his path to achieving his
aim, he is left in sheer perplexity. All of the above is due to the
misconceptions that people have about Istikhârah.
The Reality of Istikhârah
Moulânâ Badr-e-`âlam Mîrt-hî رﲪــﻪ اﷲ, the former Shaikhul
Hadîth of the renowned Dârul `Ulûm in Dabhel, India, writes
in his footnotes of the popular commentary of ∑a˛ı˛ al-Bukhâri,
Faidul Bârî, by `Allâmah Anwar Shâh Kashmîrî  رﲪـﻪ اﷲ, regarding
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the reality of Istikhârah. He states: “… in other words, it is
sometimes misunderstood from the statements of `Ulamâ that it
is promised in the Hadîth of Istikhârah that the heart of a
person who performs Istikhârah will incline towards one
option, whereas many a time the person who performs
Istikhârah does not find such an inclination. In that case, what
then, will be the meaning of the Hadîth. This was an ambiguity
for which I could not find any explanation.” Moulânâ
continues: "Until one day, whilst sitting in the presence of the
great ‘Mufassir’, ‘Muhaddith’ and ‘`Allâmah’ of his era,
Moulânâ Shabbîr Ahmed Uthmânî  رﲪـﻪ اﷲ, I noticed oceans of

me” is when that inclination is not found, (then Allâh + should
save him from being forced into it.)

knowledge gushing from him to the `Ulamâ who were sitting in
his noble company. This was his practice after every Jumu`ah.
On that day, he was discussing the same mas'alah (issue) and
elaborated on it in much detail. It was here that I quenched my
thirst, and found a remedy for my malady, and a healing for
my heart… He explained that the Hadîth of Istikhârah does not
contain anything pertaining to the inclination or satisfaction of
the heart. Had it been such, Rasûlullâh ^ would have taught
us, in the du`â, to ask Allâh to incline the heart towards the
most appropriate decision, whereas the Hadîth does not say
that. The du`â only contains this much, that Allâh + should
protect him from harm, and He should determine a good fate
for him, whatever it may be. And the words (of the du’â):

َُﻋﻨْـﻪ

اﺻ ِﺮﻓِْ ْﲏ
ْ َو

“and turn me away from it” refers to the situation when the

heart desires and inclines towards it. (This means that when
the heart is desirous to go ahead with the matter regarding
which Istikhârah is being made, then Allâh + should turn the
heart away from it by removing this desire and inclination from
the heart). And the words:

ِْ
ـﲏ
ْ  ﻓﺎﺻـﺮﻓْﻪُ َﻋ

“And turn it away from

“Therefore 'protection’ and 'predestination’, both are the doings
of the Almighty, as He alone does as He wills. As far as the
slave of Allâh + is concerned, his responsibility is to make
du`â, and then proceed in the direction of his choice, as that will
be best for him. This means that he will be granted the 'towfîq'
(ability) for the best only, and only the best will be made easy
for him. Thus Istikhârah is an ‘`amal’ (deed) that helps to
determine the best for a person.
“In essence, once the 'Mustakhîr’ (i.e. the person who performs
the ‘`amal’ of ‘Istikhârah’) submits himself before Allâh +,
hands his matter over to Allâh +, asks Him for strength,
becomes satisfied with His choice, and begs Him for protection
from evil and harm, and to grant him good, Allâh + accepts it
from him, destines good for him, protects him from harm and
keeps him in His care. Thereafter, whatever direction he takes,
will be for his betterment, even though his heart may be
disinclined towards it."8
`Allâmah Murtadâ Zabîdî  رﲪ ــﻪ اﷲstates in his infamous
commentary on “Ihyâ-ul-`Ulûm: “Ash-Shaikh al-Akbar ﻗـﺪس ﺳـﺮﻩ
(i.e. `Allâmah ibnul `Arabî) said: “…And he should recite the
narrated du’â after making salâm. This should be done before
every important task he wishes to carry out or fulfil. He should
then proceed with his task. If there is good for him in it, Allâh
will ease the way for him until it is accomplished, and its result
will be praiseworthy. If he however does not have the means
and was unable to accomplish his goal, he should realize that
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Allâh + had preferred this for him, and thus should not
complain about it, as the outcome, whether it was that he
accomplished his pursuit or not, will soon turn out to be
praiseworthy.”9

ِ ْ َﱐ أَﺳــﺘ ِﺨﻴـﺮَك ﺑِﻌِْﻠ ِﻤـﻚ وأَﺳـﺘـ ْﻘ ِﺪرَك ﺑِ ُﻘـ ْﺪرﺗِﻚ وأَﺳـﺄَﻟُﻚ ِﻣــﻦ ﻓ ِﻢ إ اَﻟﻠّﻬـ
ﻚ
َ ﻀــﻠ
ْ َ ْ َ َ َ
ُ َْ َ َ
ُْ َ ْ ْ ُ
ِ
ِ
ِ

َ
َ
.ـﺖ َﻋ ـﻼ ُم اﻟْﻐُﻴُ ـ ْـﻮب
َ ـاﻟْ َﻌ ِﻈـ ْـﻴ ِﻢ ﻓَِﺈﻧ
َ ـﻚ ﺗَـ ْﻘــﺪ ُر َوﻻ أﻗْــﺪ ُر َوﺗَـ ْﻌﻠَـ ُـﻢ َوﻻ أ َْﻋﻠَـ ُـﻢ َوأﻧْـ
ِ ن ﻫـ َﺬا ْاﻷَﻣــﺮ ﺧﻴ ــﺮ ِﱄ ِﰲ ِدﻳـ ِـﲏ وﻣﻌ َﻢ إِ ْن ُﻛْﻨــﺖ ﺗَـﻌﻠَــﻢ أ ﻬـاَﻟﻠ
ﺎﺷـ ْـﻲ َو َﻋﺎﻗِﺒَـ ِـﺔ
َ ُ ْ َ
ُ
َ ََ ْ ْ ْ ْ ٌ َْ َ ْ
١٤
◌
ٰ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ﱄ
ْ ِ  ﺑـَـﺎرْكُﱄ ﰒ
ْ ِ ُﺴـ ْـﺮﻩ َﱄ َوﻳ
ْ ِ ُأَﻣ ـْﺮ ْي ] أ َْو َﻋﺎﺟـ ِـﻞ أ َْﻣـﺮ ْي َو ا ﺟﻠــﻪ [ ﻓَﺎﻗْـ ُـﺪ ْرﻩ
ِ ﺮ ِﱄ ِﰲ ِدﻳـ ِـﲏ وﻣﻌن ﻫـ َﺬا ْاﻷَﻣــﺮ َﺷـ َ وإِ ْن ُﻛْﻨــﺖ ﺗَـﻌﻠَــﻢ أ.ﻓِﻴـ ِـﻪ
ﺎﺷـ ْـﻲ َو َﻋﺎﻗِﺒَـ ِـﺔ
َ ُ ْ َ
َََ ْ ْ ْ ْ
َ ْ
َْ
◌ٰ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ا
و
ي
ﺮ
َﻣ
أ
ﻞ
ﺎﺟ
ﻋ
ﰲ
َو
أ
اﺻ ِﺮﻓْ ِ ْﲏ َﻋْﻨﻪُ َواﻗْ ُﺪ ْر
و
ﲏ
ﻋ
ﻪ
ﻓ
ﺮ
ﺎﺻ
ﻓ
[
ﻪ
ﻠ
ﺟ
]
َ ْ ْ أ َْﻣ ِﺮ ْي
ْ َ ْ َ ُ ْ ْ َ
َْ ْ
ِ
.١٥ أ َْر ِﺿ ِ ْﲏ ﺑِِﻪُﺚ َﻛﺎ َن ﰒ
ْ ﱄ
ُ اﳋَْﻴـَﺮ َﺣْﻴ
َ

Hadrat Muhaddith Fadlullâh Haidrabâdī10  رﲪــﻪ اﷲsays in his
commentary on “Al-Adab al-Mufrad” of Imâm Bukhâri  رﲪـﻪ اﷲ:
“Shaikh Zamlakânî  رﲪـﻪ اﷲsaid: “When a person performs the
two raka`ât of Istikhârah, he should then carry out whatever
occurs to him, whether his heart is contented with it or not.”
He also said: “The Hadîth (of Istikhârah) does not contain any
limitation regarding the complacency and contentment of the
heart.”11
Shaikh Haidrâbâdī also says regarding this inclination of the
heart: “This happens by the grace of Allâh, and is not
necessary, nor does it always occur.
Similarly, Salâtul
Istikhârah is mustahabb, even if he has already made a firm
decision before performing the Salâh, as has already been
mentioned that Istikhârah is not a means of discovering the
‘ghaib’ (unseen), but rather is a humble supplication unto the
Knower of the unseen, the Most Powerful, to bestow the best.”12
The Method of Istikhârah
Hadrat Jâbir $ reports:13 Rasûlullâh ^ taught us to make
Istikhârah concerning all matters in the same way as he would
teach us a sûrah of the Qur’ân. He would say: “When any of
you wishes to take up any task, he should perform two raka`ât
of Salâh other than that of fard (meaning two raka`ât of nafl
with the intention of Istikhârah). He should then say (in
supplication):

“O Allâh, I seek the good/best from You through Your knowledge and
I seek ability from You through Your power and I ask You of Your
great bounty. For surely You have power and I have none, You know
all and I do not know, and You are Most Knowledgeable of the unseen.
O Allâh, if, in Your knowledge, this matter be good for me with
regards to my Dîn (religion), my livelihood and the outcome of my
affair [in the near and distant future], then ordain it for me and make
it easy for me and bless me therein. But, if in Your knowledge, this
matter be bad for me with regards to my Dîn, my livelihood and the
outcome of my affair [in the near or distant future], then turn it away
from me and turn me away from it, and ordain for me good where ever
it may be and make me pleased with it.
NOTE:
1.

Mullâ `Ali Qârî  رﲪـﻪ اﷲhas written that the words of the

Hadîth: “…just as he would teach us a sûrah of the Qur’ân”
highlight the importance that was attached to this du’â.16

16

17

`Allâmah Ibn Hajar `Asqalâni  رﲪـﻪ اﷲsays that the comparison
between the two (i.e. the Istikhârah and a sürah of the
Qur’an) is that both are general needs. This means that just
like every person is in need of learning a sûrah for his Salâh,
similarly everyone is in need of learning this du’â for all his
matters.17
2.

Hâfiz Ibn Hajar  رﲪــﻪ اﷲhas written with regards to the
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statement at the end of the Hadîth: ُﺎﺟﺘَـﻪ
َ ﻤ ْﻲ َﺣ ( َوﻳُ َﺴـhe should
specify his need) that the apparent meaning of this is that the
need should be mentioned verbally. In this case it should
be mentioned after reciting the du`â. But, he says, it may
also mean that he should think and be conscious of the need
during the recital of the du`â. This latter opinion has been
preferred by Mullâ `Ali Qârî رﲪـﻪ اﷲ19. `Allâmah Badruddîn

`Ainî  رﲪــﻪ اﷲhas, on the other hand, preferred the first
meaning, adding that the need should be said verbally by
way of reference at the time of the recital of the words:

ن َأ

 َﻫ َﺬا ْاﻷ َْﻣَﺮ.20
3.

Some narrations have the words

words:

ِِ
ـﲏ ﺑِـ ِﻪ
ْ  َوأ َْرﺿ.

ِ   َوَرin
ـﲏ ﺑِ ِـﻪ
ْﺿ

place of the

Both forms are correct and have the same

meaning.

ِ
ِ
ِ م اﻟْﻐُﻴـﻮﺖ َﻋﻼ
 ﻓَِﺈ ْن.ب
َ ﻢ إِﻧ  ُﻬاَﻟﻠ
ْ ُ ُ َ ْﻚ ﺗَـ ْﻘﺪ ُر َوﻻ أَﻗْﺪ ُر َوﺗَـ ْﻌﻠَ ُﻢ َوﻻ أ َْﻋﻠَ ُﻢ َوأَﻧ
ِ ِ ن ِﰲ )ﻓﻼﻧﺔ( ﺧﻴـﺮا ِﱄ َرأَﻳﺖ أ
ِ ِ ◌ٰ
.ﱄ
َ َْ
ْ ْ ًَْ
ْ
َ َﰲ دﻳِْ ْﲏ َو ُدﻧْـﻴ
ْ ِ ﰐ ﻓَﺎﻗْ ُﺪ ْرَﻫﺎ
ْ ﺎي َوا ﺧَﺮ
◌
ٰ
ِ
ِ
ِ
ِ
ِ
ِ
ﱄ
ْ ﱄ ﻣْﻨـ َﻬﺎ
َ َﰲ دﻳِْ ْﲏ َو ُدﻧْـﻴ
ْ ِ ﰐ ﻓَﺎﻗْ ُﺪ ْرَﻫﺎ
ْ ﺎي َو ا ﺧَﺮ
ْ ِ َوإ ْن َﻛﺎ َن َﻏْﻴـ ُﺮَﻫﺎ َﺧْﻴـًﺮا
."
“O Allâh, You have power and I have none, and You know and I do
not know, and You are the Knower of the unseen. If in Your
knowledge (so and so) be good for me with regards to my Dîn
(religion), my worldly affairs as well as those that relate to my
hereafter, then destine her for me; and if someone else be better for me
than her with regards to my Dîn (religion), my worldly affairs as well
as those that relate to my hereafter, then destine her for me.”.
NOTE:
(1) In the above Hadîth, the words “conceal the proposal” can
either mean that ‘Istikhârah’ should be performed before
*
forwarding the proposal ; or that the proposal should not
*

Istikhârah for Marriage
Abû Ayyûb Ansârî $ reported that Rasûlullâh

having performed Salâh, praise and extol your Sustainer, then
say:

^ said21:

Conceal the proposal, then perform wudû` properly, thereafter
perform as many raka`ât as Allâh + destined for you. After

It is preferable that those males who wish to marry should perform

Istikharah before going to see any girl. Similarly, females should do
the same before allowing anyone to come and see them. It has been
proven time and again, that if Istikharah is performed first, guidance
is acquired right from the very onset. The customary practice of
performing Istikharah after going to see a girl, or after allowing a boy
to come and see, is an incorrect practice. This leads boys to have a
look at a number of girls without necessity. It also puts girls through
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be disclosed to others until has been accepted. This is for
the protection of the honour of the girl, and it also serves as
a precaution against jealousy, etc.22
(2) Upon reaching the word in brackets ( )ﻓﻼﻧــﺔit should be
replaced by the name of the person regarding whom
‘Istikhârah’ is being performed.
(3) In the case of the one performing the ‘Istikhârah’ being a
female, the du`â will be as follows:

ِ
ِ
ِ م اﻟْﻐُﻴـﻮﺖ َﻋﻼ
 ﻓَِﺈ ْن.ب
َ ﻢ إِﻧ اَﻟﻠّ ُﻬ
ْ ُ ُ َ ْﻚ ﺗَـ ْﻘﺪ ُر َوﻻ أَﻗْﺪ ُر َوﺗَـ ْﻌﻠَ ُﻢ َوﻻَ أ َْﻋﻠَ ُﻢ َوأَﻧ
ِ ِ ◌ٰ َ( َﺧ ْﲑاً ِﱄ ِﰲ ِدﻳِْﲏ و ُدﻧْﻴﺎname ) ن ِﰲ َﺖ أ
.ﱄ
َ ََرأَﻳ
ْ
َ َ ْ ْ ْ
ْ ِ ُﰐ ﻓَﺎﻗْ ُﺪ ْرﻩ
ْ ي َوا ﺧَﺮ
◌
ٰ
ِ ِ وإِ ْن َﻛﺎ َن َﻏﻴـﺮﻩ ﺧﲑاً ِﱄ ِﻣْﻨﻪ
ِِ
.ﱄ
َ َﰲ دﻳِْ ْﲏ َو ُدﻧْﻴﺎ
ْ ُ ْ ْ َ ُُ ْ
َ
ْ ِ ُﰐ ﻓَﺎﻗْ ُﺪ ْرﻩ
ْ ي َوا ﺧَﺮ

Ibn al-Qayyim  رﲪﻪ اﷲwrites:
"Our Shaikh $ used to say:

“With regards to ‘Taqdîr’ i.e.

destiny, it should concur with:
occurrence, and

ﺿــﺎء
َ ﺮاﻟ

ﻛــﻞﻮ
َ اﻟﺘـ

‘Tawakkul’ before its

‘Radâ`’ after it has already occurred.

(‘Tawakkul’ is to place one’s total trust in Allâh + and ‘Radâ`’ is
to be pleased with Allâh’s + decision). Therefore, he who has
placed his total trust in Allâh before the occurrence of destiny
and is pleased (with whatever Allâh + has destined) after it has
occurred, has indeed fulfilled the demands of ‘`ubûdiyyah’ i.e.
servitude of Allâh +."

∗

Secrets and Significance of the Du’â
After explaining the object of Istikhârah and its outcome
(which has already been quoted under the heading: The Reality
of Istikhârah), Moulânâ Shabbîr Ahmed Uthmânî رﲪ ــﻪ اﷲ
discussed the secrets hidden within the words of this brief du`â.
He quoted the words of Hâfiz Ibn Taimiyyah  رﲪـﻪ اﷲas quoted by
his disciple Ibn al-Qayyim  رﲪﻪ اﷲin his book ‘Madârijus Sâlikîn’.

unnecessary trouble, and causes them reveal their concealed faces for
many who would not marry them for some other reason, excusing
themselves in either instance that the Istikharah did not work out.
∗
Mention the name of the person at this point.

Ibn al-Qayyim  رﲪﻪ اﷲthen elaborated:
“Thus the meaning of the du’â of ‘Istikhârah’ is as follows:
“O Allâh, I seek the good/best from You through Your knowledge and
I seek ability from You through Your power and ask You of Your great
bounty.”
This part of the du’â is an expression of 'Tawakkul’ [placing
one’s trust in Allâh + alone] and 'Tafwîd', [handing all matters
over to Him.]
The du’â continues:
“For surely You have power and I have none. You know all and I
know not. and You are Most Knowledgeable of that which is hidden.”
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This statement in the du’â is an acknowledgment before Allâh
+ about one's lack of knowledge, strength and power, and a
supplication to Allâh + by calling Him with His attributes - a
method of supplicating most loved by Allâh +.
Thereafter the person begs his Sustainer to fulfil his need for
which he is supplicating if it be for the benefit of his near or
distant future; and to protect him from it if it may cause him
any harm in his near or distant future. This is his request that he
presents before Allâh +; hence he may only be pleased with
whatever Allâh + decides for him. Hence he says in his du’â:
“And destine for me good wherever it may be, and make me happy
with it."
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Status of Dreams in ‘Istikhârah’
It is important to understand that none of the narrations about
Istikhârah have any mention of dreams, or even about
performing the ‘Istikhârah’ before sleeping25. The most that can
be said is that it was the preference of some saints that
‘Istikhârah’ be performed before sleeping.26
Therefore, the dream experienced by one performing
‘Istikhârah’ will be given the same regard as other dreams. This
means that like other dreams fall under one of three categories
(which will be explained shortly), this dream will also fall
under one of the same three categories. These categories have
been explained in the following Ĥadîth:
Imâm Bukhâri27, Muslim and others report on the authority of
Abu Hurairah ' a Hadîth in which Rasûlullâh ^ said that

Thus, this du’â contains divine treasures and realities of Îman
which include 'Tawakkul’ and ‘Tafwîd’ before the occurrence of
the fate; and ‘Radâ’ after its occurrence, which in itself is the
result of ‘Tawakkul’23.

dreams are of three types:

Moulânâ Shabbîr Ahmed Uthmânî  رﲪــﻪ اﷲcomments on the

known as "ﺮات" ُﻣﺒَﺸ.

1. " ﺸـﺮي ﻣـﻦ اﷲ
ْ ُ " ﺑ: tiding from Allâh, meaning true dreams, also

َ

َ

above thus:
“As you learn from the words of Hâfiz Ibn Qayyim  رﲪـﻪ اﷲthat
the du’â of ‘Istikhârah’ is a lesson in genuine 'Tawakkul’, and an
encouragement to attain its most elevated rank, and you also
learn that whoever recites this du’â has indeed exercised
‘Tawakkul’, i.e. placed his trust in Allâh, and "he who places his
trust in Allâh, Allâh is sufficient for him. (Sûrah Talâq) ".”24

2.

3.

"ـﻴﻄﺎنْ ـﻒ اﻟﺸ
ُ ْ" َﲣ ِﻮﻳ: scares of the devil, meaning nightmares, also
ِ
ِ
known as "ـﻴﻄَﺎن
ْ س اﻟﺸ
ُ ( " َو َﺳـﺎوwhispers of the devil) or " َْﲢـﺰﻳْ ُﻦ
"ﻴﻄَﺎنْ( اﻟﺸanxiety created by the devil).
ِ
"ـ ْﻔﺲﺚ اﻟﻨ
ُ ْ" َﺣﺪﻳ: illusions or thoughts.
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A Hadîth states that the dreams of pious mu`minîn (believers)
are generally true dreams.28 Another Hadîth29 says: “The truest
dreams are those seen at the time of Sahar (early dawn)”.

du`â only, especially when circumstances do not allow one to
perform Salâh. It is also permissible to merely recite the du’â
after any far∂ ßalâh 33.

Is Salâh Necessary?

How Many Times?

Some of the Ahâdîth of ‘Istikhârah’ have mention of the
performance of two raka`ât, while others contain no mention of
Salâh before ‘Istikhârah’. On basis of the narration of Hadrat
Jâbir $ which mentions the performance of two raka`ât before
‘Istikhârah’, `Allâmah `Ainî  رﲪــﻪ اﷲsaid30 that it is Sunnah to

As far as the performance of ‘Istikhârah’ more than once is
concerned, the `Ulamâ have deemed it ‘mustahabb’
[preferable] to perform three times. This is based upon the
narration of Abdullah ibn Mas`ûd $ wherein he states that
when Rasûlullâh ^ made du`â, he would repeat it three times34.
It should however not be regarded as a ‘Sunnah’ of Istikhârah
in particular, as the Ahâdîth of Istikhârah have no such
specification. As for the narration stating its performance seven
times, since there is a ‘severe weakness’ in its authenticity, it
cannot be used as a basis for the establishment of any matter in
Dîn35. There is however no problem in performing Istikhârah as
many times as one wishes to, just as there is no problem in
making the same du’â many times36.

perform two raka`ât before ‘Istikhârah’∗. In fact, the narration of
Abu Ayyûb Ansârî31 $ contains the following words:

ﻚ
َ َﺐ اﷲُ ﻟ
َ ُﰒ
َ َﻞ َﻣﺎ َﻛﺘ ﺻ
“Then perform as many raka`ât as Allâh has destined for you”
referring to the fact that if more than two raka’ât (whether 4, 6,
8 etc.) are performed, it will be even better. This narration of
Hadrat Abû Ayyûb Ansârî $ also has mention of the
performance of ‘wudû`’ properly before the Salâh, and praising
Allâh + before the du`â.
However, since most of the narrations32 do not have any
mention of Salâh, ‘Istikhârah’ will be correct by reciting the

The Shortest Form of ‘Istikhârah’
In a ‘weak’ narration37, Hadrat Abû Bakr $ is reported to have
stated that whenever Rasûlullâh ^ intended to do anything, he
used to say:

ِ ْ ﻢ ِﺧ ْﺮ ِﱄ َو "اﻟﻠّ ُﻬ
"ﱄ
ْ اﺧﺘَـ ْﺮ
ْ

“O Allâh, destine good for me, and choose for me.”
∗

Note: ‘Istikhârah’ in itself is mustahabb, and the performance of the
two raka’aat is a sunnah of Istikharah. Refer to:

 ﻓﻀﻞ اﷲ اﻟﺼﻤﺪ،٥٠/٥  ﺑﻠﻮغ اﻷﻣﺎﱐ ﻣﻦ أﺳﺮار اﻟﻔﺘﺢ اﻟﺮﺑّﺎﱐ،٢٢٤/٧ ﻋﻤﺪة اﻟﻘﺎرئ
.٣٧/٧ إﻋﻼء اﻟﺴﻨﻦ،١٦٦/٦

While the authenticity of the above narration may be weak, this
practice was commonly found among the Ŝaĥâbah '. Its
practice is therefore considered authentic.
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Conclusion
Lastly, one of the most important benefits of Istikhârah is that it
strengthens a person’s connection with Allâh +. Through
excessive Istikhârah, one learns to take directly from the
treasures of our Creator, the Being in whose hands lies all good
and bad, benefit and harm. May Allâh + grant the writer, the
reader and the rest of the ummah the understanding of this
great and noble Sunnah.
From the above, it is apparent how easy Dîn has been made by
Allâh +, and we are actually the ones who have made Dîn
difficult. The lifestyle that we follow makes us, as well as
others, believe that Islâm is a difficult way of life. But Allâh +
has kept comfort, contentment, peace of mind and ease only in
following His commands and the Sunnah of His Rasûl ^.
Now that we have learnt the importance of this great Sunnah, it
remains our responsibility to search for every other Sunnah,
inculcate them into our lives and teach it to the rest of mankind.
This was indeed the way of the Honourable Companions of
Rasûlullâh ^ and our pious predecessors. May Allâh + grant
us the towfîq to follow their noble footsteps. Âmîn.
Summary
 Istikhârah in one of the great sunan of our Beloved Prophet
sallallaahu’alaihi wasallam. He taught it to his companions
in the same way that he taught them a sürah of the Qur’n.
 It is not necessary to perform Istikhârah before sleeping,
although it was the preference of some saints.
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 It is not necessary to see a dream in Istikharah. If someone is
used to seeing true dreams, then it is likely that his dream
be true. As for others, the dream seen after performing
Istikharah falls into the same three categories as other
dreams.
 The inclination or feeling that one finds after Istikhârah is
not necessarily part of the Istikhârah. Persons who are used
to receiving divine inspirations (ilhâm) may regard their
inclination to be such. Others should not pay attention to
such feelings.
 It is best to perform as many raka’ât as possible before
reciting the du`â. The performance of at least two raka’ât is
a sunnah of Istikhârah.
 Istikhârah can be performed by merely reciting the du`â,
without performing any ßalâh. It may also be recited after
any far∂ ßalâh.
 Istikhârah is a form of du`â. It may thus be performed until
the task is accomplished. To perform it at least three times is
the best. Once may also suffice.
 Istikhârah may even be performed by someone who has an
overwhelming desire towards one of the two options. If his
desire is not in conformance to what is best for him, by
virtue of his Istikhârah, he will saved from it, and will be
directed towards that which is best for him.
 The essence of Istikhârah is that one is thereby handing his
matter over to Allâh, and placing all trust in him.
 Istikhârah is a great means of inculcating the attribute of
tawakkul.
 When one makes Istikhârah, he becomes satisfied with
Allâh’s decision for him. This imbibes into him the attribute
of always being pleased with Allâh’s will.
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اﻟﻤﺼﺎدر واﻟﻤﺮاﺟﻊ
اﳌﺴﻨﺪ ،دار اﻟﺒﺎز ﲟﻜﺔ ،اﻟﺜﺎﻧﻴﺔ .١٣٩٨
اﳉﺎﻣﻊ اﳌﺴﻨﺪ اﻟﺼﺤﻴﺢ

∗

أﲪﺪ ﺑﻦ ﺣﻨﺒﻞ اﻟﺸﻴﺒﺎﱐ .٢٤١ – ١٦٤
أﺑﻮ ﻋﺒﺪ اﷲ ﳏﻤﺪ ﺑﻦ إﲰﺎﻋﻴﻞ اﻟﺒﺨﺎري
.٢٥٦ – ١٩٤

اﳌﺴﻨﺪ اﻟﺼﺤﻴﺢ

أﺑﻮ اﳊﺴﲔ ﻣﺴﻠﻢ ﺑﻦ اﳊﺠﺎج اﻟﻘﺸﲑي
اﻟﻨﻴﺴﺎﺑﻮري .٢٦١ – ٢٠٦

اﻟﺴﻨﻦ

أﺑﻮ ﻋﺒﺪ اﷲ ﳏﻤﺪ ﺑﻦ ﻳﺰﻳﺪ اﻟﺮﺑﻌﻲ اﺑﻦ ﻣﺎﺟﻪ
اﻟﻘﺰوﻳﲏ .٢٧٣ - ٢٠٩

اﻟﺴﻨﻦ

أﺑﻮ داود ﺳﻠﻴﻤﺎن ﺑﻦ اﻷﺷﻌﺚ اﻟﺴﺠﺴﺘﺎﱐ
.٢٧٥ – ٢٠٢

اﳉﺎﻣﻊ

أﺑﻮ ﻋﻴﺴﻰ ﳏﻤﺪ ﺑﻦ ﻋﻴﺴﻰ اﻟﱰﻣﺬي ٢٠٠
– .٢٧٩

اﺘﱮ ﻣﻦ اﻟﺴﻨﻦ

أﺑﻮ ﻋﺒﺪ اﻟﺮﲪﻦ أﲪﺪ ﺑﻦ ﺷﻌﻴﺐ
اﻟﻨﺴﺎﺋﻲ.٣٠٣ – ٢١٥

اﻟﺴﻨﻦ اﻟﻜﱪى

اﻟﻨﺴﺎﺋﻲ.

ﲢﻘﻴﻖ ﻋﺒﺪ اﻟﻐﻔﺎر ﺳﻠﻴﻤﺎن اﻟﺒﻨﺪاري وﺳﻴﺪ
ﻛﺴﺮوي ﺣﺴﻦ
دار اﻟﻜﺘﺐ اﻟﻌﻠﻤﻴﺔ ،اﻷوﱃ ١٤١١

ﻣﺴﻨﺪ أﰊ ﻳﻌﻠﻰ اﳌﻮﺻﻠﻲ

أﲪﺪ ﺑﻦ ﻋﻠﻲ اﻟﺘﻤﻴﻤﻲ .٣٠٧ – ٢١٠

دار اﳌﺄﻣﻮن ﻟﻠﱰاث ﺑﺪﻣﺸﻖ ،اﻷوﱃ ١٣٠٤
∗ اﻋﺘﻤﺪت ﰲ ﺗﺮﻗﻴﻢ أﺣﺎدﻳﺚ اﻟﻜﺘﺐ اﻟﺴﺘﺔ ﻋﻠﻰ "ﻣﻮﺳﻮﻋﺔ اﳊﺪﻳﺚ اﻟﺸﺮﻳﻒ – اﻟﻜﺘﺐ اﻟﺴﺘﺔ" ﻃﺒﻊ دار
اﻟﺴﻼم ﻟﻠﻨﺸﺮ واﻟﺘﻮزﻳﻊ.
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 During the cause of, or after having performed Istikhârah,
there is no problem in consulting with anyone about the
issue under concern. Such consultation is called mashürah,
which in itself is a sunnah.
 The real outcome of Istikhârah is what eventually
transpires.

ِ
اﺧﺘَـْﺮ ِ ْﱄ
اَﻟﻠّ ُﻬ ﻢ ﺧ ْﺮ ِ ْﱄ َو ْ

 The shortest form of Istikhârah is:

 
 
 

وﺻﲆ ﷲ ﻋﲆ اﻟﻨﱯ ا ٔﻻﱊ
وﻋﲆ آهل وﲱﺒﻪ أﲨﻌﲔ
ﺳـﺒﺤﺎن رﺑﻚ رب اﻟﻌﺰة ﻋﲈ ﻳﺼﻔﻮن
وﺳﻼم ﻋﲆ اﳌﺮﺳﻠﲔ
واﶵﺪ  -رب اﻟﻌﺎﳌﲔ

29

28

ﻋﺒ ـ ــﺪ اﻟﻌﻈ ـ ــﻴﻢ ﺑ ـ ــﻦ ﻋﺒ ـ ــﺪ اﻟﻘ ـ ــﻮي اﳌﻨ ـ ــﺬري م
ﳐﺘﺼﺮ ﺳﻨﻦ أﰊ داود
ﲢﻘﻴﻖ أﲪﺪ ﳏﻤﺪ ﺷﺎﻛﺮ وﳏﻤﺪ ﺣﺎﻣﺪ اﻟﻘﻔﻲ دار .٦٥٦

أﺑــﻮ ﺣــﺎﰎ ﳏﻤــﺪ ﺑــﻦ ﺣﺒــﺎن اﻟﺘﻤﻴﻤــﻲ اﻟﺒﺴــﱵ
ﺻﺤﻴﺢ اﺑﻦ ﺣﺒﺎن
)اﻹﺣﺴﺎن ﺑﱰﺗﻴﺐ ﺻﺤﻴﺢ اﺑﻦ ﺣﺒﺎن ﻋﻼء اﻟﺪﻳﻦ .٣٥٤ – ٢٧٠

اﳌﻌﺮﻓﺔ ﺑﺒﲑوت

اﻟﱰﻏﻴﺐ واﻟﱰﻫﻴﺐ

ﻟﻠﻤﻨﺬري.

ﺗﻌﻠﻴﻖ ﻣﺼﻄﻔﻰ ﳏﻤﺪ ﻋﻤﺎرة
دار اﻟﻔﻜﺮ – ﺑﲑوت ،اﻟﺜﺎﻧﻴﺔ ١٤٠٨

ﻛﺘﺎب اﻟﺪﻋﺎء

ﻣﺆﺳﺴﺔ اﻟﻜﺘﺐ اﻟﺜﻘﺎﻓﻴﺔ ،اﻟﺜﺎﻟﺜﺔ ١٤١١

أﺑ ــﻮ زﻛﺮﻳ ــﺎ ﳛ ــﲕ ﺑ ــﻦ أﺷ ــﺮف اﻟﻨ ــﻮوي ٦٣١
.٦٧٦

ﻧﺸﺮ( أدب اﳊَْﻮَزة – ﻗﻢ – إﻳﺮان١٤٠٥ ،
) ُ

أﺑـ ــﻮ اﻟﻔﻀـ ــﻞ ﳏﻤـ ــﺪ ﺑـ ــﻦ ﻣﻜـ ــﺮم اﺑـ ــﻦ ﻣﻨﻈـ ــﻮر
اﻹﻓﺮﻳﻘﻲ اﳌﺼﺮي .٧١١ – ٦٣٠

اﻷذﻛﺎر ﻣﻦ ﺳﻨﻦ ﺳﻴﺪ اﻷﺑﺮار
ﻟﺴﺎن اﻟﻌﺮب
اﻟﻜﻠﻢ اﻟﻄﻴﺐ
دار اﳌﻜﺘﺐ اﻹﺳﻼﻣﻲ ﺑﲑوت اﻟﺜﺎﻧﻴﺔ ١٣٩٢

–

ﺗﻘــﻲ اﻟــﺪﻳﻦ أﲪــﺪ ﺑــﻦ ﻋﺒــﺪ اﳊﻠــﻴﻢ اﺑــﻦ ﺗﻴﻤﻴــﺔ
اﳊﺮاﱐ .٧٢٨ – ٦٦١
ّ

ـﺬﻫﱯ ٦٧٣
اﻟﻜﺎﺷﻒ ﰲ ﻣﻌﺮﻓﺔ ﻣﻦ ﻟﻪ رواﻳﺔ ﰲ اﻟﻜﺘﺐ أﺑﻮ ﻋﺒﺪ اﷲ ﳏﻤﺪ ﺑـﻦ أﲪـﺪ اﻟ ّ
.٧٤٨
اﻟﺴﺖ
ﺑﺮﻫ ــﺎن اﻟ ــﺪﻳﻦ أﺑ ــﻮ اﻟﻮﻓ ــﺎء إﺑـ ـﺮاﻫﻴﻢ ﺑ ــﻦ ﳏﻤ ــﺪ
ﻣﻊ ﺣﺎﺷﻴﺘﻪ
ِ
ﳕﺮ
ﳏﻤﺪ
أﲪﺪ
ﻳﺞ
ﺮ
وﲣ
اﻣﺔ
ﻮ
ﻋ
ﳏﻤﺪ
ﺗﻘﺪﱘ وﺗﻌﻠﻴﻖ
ﱯ م .٨٤١ – ٧٥٣
ﺳﺒﻂ ﺑﻦ َ
ﻤﻲ اﳊَﻠَ ّ
اﻟﻌ َﺠ ّ

–

اﳋﻄﻴﺐ ،دار اﻟﻘﺒﻠﺔ ﻟﻠﺜﻘﺎﻓﺔ اﻹﺳﻼﻣﻴﺔ وﻣﺆﺳﺴﺔ
ﻋﻠﻮم اﻟﻘﺮآن ﲜ ّﺪة ،اﻷوﱃ .١٤١٣

اﳌ ْﻐ ِ ْﲏ ﰲ اﻟﻀﻌﻔﺎء
ُ

دار اﻟﻜﺘﺐ اﻟﻌﻠﻤﻴﺔ – ﺑﲑوت ،اﻷوﱃ ١٤١٨

ﻣﺪارج اﻟﺴﺎﻟﻜﲔ ﺑﲔ ِ
ﻣﻨﺎزل "إﻳﺎك ﻧﻌﺒﺪ
وإﻳﺎك ﻧﺴﺘﻌﲔ"

ﻋﻠﻲ ﺑﻦ ﺑﻠﺒﺎن م (٧٣٩
ﺑﻌﻨﺎﻳﺔ ﻛﻤﺎل ﻳﻮﺳﻒ اﳊﻮت
دار اﻟﻜﺘﺐ اﻟﻌﻠﻤﻴﺔ ،اﻟﺜﺎﻧﻴﺔ ١٤١٧

اﻟﺬﻫﱯ.
أﺑ ــﻮ ﻋﺒ ـ ِـﺪ ِ
اﷲ ﳏﻤ ـ ُـﺪ ﺑ ـ ُـﻦ أﰊ ﺑﻜ ـ ـ ٍﺮ اﺑ ـ ُـﻦ ﻗَ ـ ـﻴِ ﻢ
اﳉﻮِزﻳِﺔ .٧٥٦ – ٦٩١

دراﺳﺔ ﻣﺼﻄﻔﻰ ﳏﻤﺪ ﻋﻄﺎ
دار اﻟﻜﺘﺐ اﻟﻌﻠﻤﻴﺔ ،اﻷوﱃ

ﻋﻤﻞ اﻟﻴﻮم واﻟﻠﻴﻠﺔ

أﺑ ـ ــﻮ اﻟﻘﺎﺳ ـ ــﻢ ﺳ ـ ــﻠﻴﻤﺎن ﺑ ـ ــﻦ أﲪ ـ ــﺪ اﻟﻄـ ـ ـﱪاﱐ
.٣٦٠– ٢٦٠
أﺑﻮ ﺑﻜﺮ اﺑﻦ اﻟﺴﲏ م . ٣٦٤

ﲢﻘﻴﻖ أﰊ ﳏﻤﺪ ﻋﺒﺪ اﻟﺮﲪﻦ اﻟﻜﻮﺛﺮ اﻟﱪﱐ اﳌﺪﱐ،
ﻣﻜﺘﺒﺔ اﻟﺸﻴﺦ ،ﻛﺮاﺗﺸﻲ١٤١٢ ،

اﳌﺴﺘﺪرك )وﺑﺬﻳﻠﻪ اﻟﺘﻠﺨﻴﺺ ﻟﻠﺬﻫﱯ(

أﺑ ـ ــﻮ ﻋﺒ ـ ــﺪ اﷲ ﳏﻤ ـ ــﺪ ﺑ ـ ــﻦ ﻋﺒ ـ ــﺪ اﷲ اﳊ ـ ــﺎﻛﻢ
اﻟﻨﻴﺴﺎﺑﻮري .٤٠٥ – ٢٣١

اﻟﺘﻤﻬﻴﺪ ﳌﺎ ﰲ اﳌﻮﻃﺄ ﻣﻦ اﳌﻌﺎﱐ واﳌﺴﺎﻧﻴﺪ

ﻳﻮﺳــﻒ ﺑــﻦ ﻋﺒــﺪ اﷲ اﺑــﻦ ﻋﺒــﺪ اﻟــﱪ اﻟﻘــﺮﻃﱯ م
.٤٦٣

اﻷﻧﺴﺎب

أﺑــﻮ ﺳــﻌﺪ ﻋﺒــﺪ اﻟﻜــﺮﱘ ﺑــﻦ ﳏﻤــﺪ اﺑــﻦ ﻣﻨﺼــﻮر
اﻟﺘﻤﻴﻤﻲ اﻟﺴﻤﻌﺎﱐ .٥٦٢ – ٥٠٦

إﺷﺮاف د .ﻳﻮﺳﻒ اﳌﺮﻋﺸﻠﻲ  ،دار اﻟﺒﺎز
ﲢﻘﻴﻖ ﳏﻤﺪ ﻋﺒﺪ اﻟﻘﺎدر ﻋﻄﺎ ،دار اﻟﻜﺘﺐ
اﻟﻌﻠﻤﻴﺔ ﺑﺒﲑوت  ،اﻷوﱃ ١٤١٩
ﺗﻌﻠﻴﻖ ﻋﺒﺪ اﷲ ﻋﻤﺮ اﻟﺒﺎوردي
دار اﳉﻨﺎن – ﺑﲑوت ،اﻷوﱄ ١٤٠٨

اﻟﻔﺘﻮﺣﺎت اﳌﻜﻴﺔ
دار ﺻﺎدر – ﺑﲑوت

أﺑــﻮ ﻋﺒــﺪ اﷲ ﳏﻤــﺪ ﺑــﻦ ﻋﻠــﻲ اﳌﻌــﺮوف ﲟﺤﻴــﻲ
اﻟ ــﺪﻳﻦ اﺑـ ــﻦ اﻟﻌـ ــﺮﰊ اﳌﻠﻘـ ــﺐ ﺑﺎﻟﺸ ــﻴﺦ اﻷﻛـ ــﱪ
.٦٣٨ – ٥٦٠
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اﳌﻐﲏ ﰲ ِ
ﺿﺒﻂ أﲰﺎء اﻟﺮﺟﺎل وﻣﻌﺮﻓﺔ ُﻛ َﲎ
أﻟﻘﺎﻢ و ِ
اﻟﺮواةِ و ِ
أﻧﺴﺎﻢ

ﳏﻤﺪ ﻃﺎﻫﺮ ﺑـﻦ ﻋﻠـﻲ اﳍﻨـﺪي اﻟﻔﺘـﲏ م ٩١٣
– .٩٨٦

دار ﻧﺸﺮ اﻟﻜﺘﺐ اﻹﺳﻼﻣﻴﺔ ،ﻻﻫﻮر ١٤٠٦

ﻣﺮﻗﺎة اﳌﻔﺎﺗﻴﺢ ﺷﺮح ﻣﺸﻜﺎة اﳌﻔﺎﺗﻴﺢ ،ﻣﻜﺘﺒﺔ ﻋﻠــﻲ ﺑــﻦ ﺳـ ِ
ـﻠﻄﺎن ﺑ ـ ِﻦ ﳏﻤـ ٍـﺪ اﳌﻜـ ـﻲ اﳌﻌــﺮوف
ُ 
ﺑﺎﻟﻘﺎري م .١٠١٤
إﻣﺪادﻳﺔ – ﻣﻠﺘﺎن ،ﺑﺎﻛﺴﺘﺎن.
ِ
ِ
ي ٩٥٢
ﻓﻴﺾ اﻟﻘﺪﻳﺮ ﺷﺮح اﳉﺎﻣﻊ اﻟﺼﻐﲑ
ـﺮوف ﺑﻌﺒــﺪ اﻟــﺮؤوف اﳌﻨــﺎو 
ﳏﻤ ـ ٌﺪ اﳌﻌـ ُ
ُ
دار اﳌﻌﺮﻓﺔ – ﺑﲑوت.
– .١٠٣١
اﻟﻔﺘﻮﺣﺎت اﻟﺮﺑﺎﻧﻴﺔ ﻋﻠﻰ اﻷذﻛﺎر اﻟﻨﻮاوﻳﺔ

ﳏﻤﺪ ﺑﻦ ﻋﻼن اﻟﺼﺪﻳﻘﻲ اﳌﻜﻲ م .١٠٥٧

ﻛﺸﻒ اﻟﻈﻨﻮن ﻋﻦ أﺳﺎﻣﻰ اﻟﻜﺘﺐ
واﻟﻔﻨﻮن

ﻣﺼ ــﻄﻔﻰ ﺑ ــﻦ ﻋﺒ ــﺪ اﷲ اﻟﻘﺴ ــﻄﻨﻄﻴﲏ اﻟﺮوﻣ ــﻲ
اﳊﻨﻔ ـ ــﻲ اﳌﻌ ـ ــﺮوف ﲝ ـ ــﺎﺟﻲ ﺧﻠﻴﻔ ـ ــﺔ –١٠١٧

دار إﺣﻴﺎء اﻟﱰاث اﻟﻌﺮﰊ – ﺑﲑوت.
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ﺗـ ــﺎج اﻟـ ــﺪﻳﻦ ﻋﺒـ ــﺪ اﻟﻮﻫـ ــﺎب ﺑـ ــﻦ ﺗﻘـ ــﻲ اﻟـ ــﺪﻳﻦ
ﻃﺒﻘﺎت اﻟﺸﺎﻓﻌﻴﺔ اﻟﻜﱪى
ﻫﺠﺮ ﻟﻠﻄﺒﺎﻋﺔ واﻟﻨﺸﺮ واﻟﺘﻮزﻳﻊ ،اﻟﺜﺎﻧﻴﺔ١٤١٣ ،ﻫـ اﻟﺴﺒﻜﻲ اﳌﺘﻮﰱ٧٧١ :ﻫـ
ﳎﻤﻊ اﻟﺰواﺋﺪ وﻣﻨﺒﻊ اﻟﻔﻮاﺋﺪ
دار اﻟﺮﻳﺎن ﺑﺎﻟﻘﺎﻫﺮة ،دار اﻟﻜﺘﺎب اﻟﻌﺮﰊ ﺑﺒﲑوت،
١٤٠٧

اﻟﻈﻤﺂن إﱃ زو ِ
ِ
اﺋﺪ اﺑﻦ ﺣﺒﺎن
ﻣﻮارد

اﳌﻄﺎﻟﺐ اﻟﻌﺎﻟﻴﺔ ﺑﺰواﺋﺪ اﳌﺴﺎﻧﻴﺪ اﻟﺜﻤﺎﻧﻴﺔ

أﲪﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺣﺠﺮ اﻟﻌﺴـﻘﻼﱐ ٧٧٣
.٨٥٢

ﻓﺘﺢ اﻟﺒﺎري ،دار اﳌﻌﺮﻓﺔ ﺑﺒﲑوت.

اﺑﻦ ﺣﺠﺮ.

ﺗﻘﺮﻳﺐ اﻟﺘﻬﺬﻳﺐ

اﺑﻦ ﺣﺠﺮ.

ﻣﺆﺳﺴﺔ ﻗﺮﻃﺒﺔ ،اﻷوﱃ ١٤١٨

اﻟﻜﺘﺐ اﻟﻌﻠﻤﻴﺔ – ﺑﲑوت.١٤١٣ ،

.١٠٦٧

ﺣﺎﺷﻴﺔ اﻟﻄﺤﻄﺎوي ﻋﻠﻰ اﻟﺪر اﳌﺨﺘﺎر

اﻟﺴﻴﺪ أﲪﺪ اﻟﻄﺤﻄﺎوي م.١٢٣١
ي
وﱄ اﷲ اﻟـ ـ ـ ـ ِـﺪ ْﻫﻠَ ِﻮ 
أﲪـ ـ ـ ـ ُـﺪ اﳌﻌـ ـ ـ ـ ُ
ـﺮوف ﺑﺸـ ـ ـ ــﺎﻩ ّ
.١١٧٦ – ١١١٤
اﻟﺰﺑِﻴـ ــﺪي
اﻟﺴـ ــﻴﺪ ﳏﻤـ ــﺪ ﺑـ ــﻦ ﳏﻤـ ــﺪ اﳊﺴـ ــﻴﲏ َ

اﻟﻌﻠَﻢ اﳍَﻴﺐ

ﺣﺠﺔ اﷲ اﻟﺒﺎﻟﻐﺔ
ﻣﺼﻮرة ﻓﺎران أﻛﻴﺪﻣﻲ ﻻﻫﻮر ﻃﺒﻌﺔ ١٣٥٢

إﲢﺎف اﻟﺴﺎدة اﳌﺘﻘﲔ ﺑﺸﺮح إﺣﻴﺎء ﻋﻠﻮم
اﻟﺪﻳﻦ ،دار اﻟﻔﻜﺮ.
ﲢﻔﺔ اﻟﺬاﻛﺮﻳﻦ ﺑﻌِ ّﺪة اﳊﺼﻦ اﳊﺼﲔ دار

اﳌﻠﻘﺐ ﲟﺮﺗﻀﻰ .١٢٠٥ – ١١٤٥

ﳏﻤﺪ ﺑﻦ ﻋﻠﻲ اﻟﺸﻮﻛﺎﱐ م .١٢٥٠

اﻟﻜﺘﺐ اﻟﻌﻠﻤﻴﺔ ﺑﺒﲑوت

ﺣﺎﺷﻴﺔ رد اﶈﺘﺎر ﻋﻠﻰ اﻟﺪر اﳌﺨﺘﺎر أﻳﺞ

ﳏﻤــﺪ أﻣــﲔ اﻟﺸــﻬﲑ ﺑــﺎﺑﻦ ﻋﺎﺑــﺪﻳﻦ -١٠٩٨
.١٢٥٢

ﺣﺎﺷﻴﺔ ﻣﻨﺤﺔ اﳋﺎﻟﻖ ﻋﻠﻰ اﻟﺒﺤﺮ اﻟﺮاﺋﻖ

اﺑﻦ ﻋﺎﺑﺪﻳﻦ.

أﱘ ﺳﻌﻴﺪ ﻛﻤﺒﲏ – ﻛﺮاﺗﺸﻲ.١٤٠٧ ،

ﻟﻠﻬﻴﺜﻤﻲ.

ﲢﻘﻴﻖ ﳏﻤﺪ ﻋﺒﺪ اﻟﺮزاق ﲪﺰة  ،دار اﻟﻜﺘﺐ
اﻟﻌﻠﻤﻴﺔ ﺑﺒﲑوت

دار ﻧﺸﺮ اﻟﻜﺘﺐ اﻹﺳﻼﻣﻴﺔ ،ﻻﻫﻮر ،ﺑﺎﻛﺴﺘﺎن،
اﻟﺜﺎﻟﺜﺔ ١٤٠٧

اﳌﻜﺘﺒﺔ اﻟﻌﺮﺑﻴﺔ – ﻛﻮﺋﺘﻪ ،ﺑﺎﻛﺴﺘﺎن

ﻧ ـ ــﻮر اﻟ ـ ــﺪﻳﻦ ﻋﻠ ـ ـ ـﻲ ﺑ ـ ـ ُـﻦ أﰊ ﺑﻜـ ـ ـ ٍﺮ اﳍﻴﺜﻤ ـ ـ ـﻲ م
.٨٠٧

ﲢﻘﻴﻖ أﰊ اﳌﻨﺬر ﺧﺎﻟﺪ ﺑﻦ إﺑﺮاﻫﻴﻢ اﳌﺼﺮي ﺷﺮﻛﺔ
اﻟﺮﻳﺎض وﻣﻜﺘﺒﺔ اﻟﺮﺷﺪ ﺑﺎﻟﺮﻳﺎض اﻷوﱃ ١٤١٩

–

أﺑـﻮ ﳏﻤـﺪ ﳏﻤـﻮد ﺑـﻦ أﲪـﺪ ﺑـﺪر اﻟـﺪﻳﻦ اﻟﻌﻴـﲏ
.٨٥٥ - ٧٢٥

ﻋﻤﺪة اﻟﻘﺎرئ ،دار اﻟﻔﻜﺮ ﺑﺒﲑوت.

اﻟﻌﻴﲏ.

ﲢﻔﺔ اﻷﺑﺮار ﺑﻨﻜﺖ اﻷذﻛﺎر

ـﻼل اﻟـ ـ ــﺪﻳ ِﻦ ﻋﺒـ ـ ـ ُـﺪ اﻟـ ـ ــﺮﲪ ِﻦ
أﺑـ ـ ــﻮ اﻟﻔﻀـ ـ ـ ِـﻞ ﺟـ ـ ـ ُ
اﻟﺴﻴﻮﻃﻲ .٩١١ - ٨٤٩


ﲢﻘﻴﻖ ﳏﻴﻲ اﻟﺪﻳﻦ ﻣﺴﺘﻮ  ،ﻣﻜﺘﺒﺔ دار اﻟﱰاث –

اﳌﺪﻳﻨﺔ اﳌﻨﻮرة ،اﻷوﱃ ١٤٠٧

ﺧﻼﺻﺔ ﺗﺬﻫﻴﺐ ﺬﻳﺐ اﻟﻜﻤﺎل
ﺗﻘﺪﱘ وﻋﻨﺎﻳﺔ اﻟﺸﻴﺦ ﻋﺒﺪ اﻟﻔﺘﺎح أﺑﻮ ﻏﺪة
اﳌﻄﺒﻮﻋﺎت اﻹﺳﻼﻣﻴﺔ ﲝﻠﺐ ،اﻟﺮاﺑﻌﺔ ١٤١١

ﺻـ ـ ِـﻔﻲ اﻟـ ــﺪﻳ ِﻦ أﲪـ ـ ُـﺪ ﺑـ ــﻦ ﻋﺒـ ـ ِـﺪ ِ
اﷲ اﳉﺰرﺟـ ـ ـﻲ
َ 
ُ
) – ٩٠٠ﺗﻮﰲ ﺑﻌﺪ ﺳﻨﺔ .(٩٢٣
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اﳌﻜﺘﺒﺔ اﳌﺎﺟﺪﻳﺔ – ﻛﻮﺋﺘﻪ ،ﺑﺎﻛﺴﺘﺎن
ENDNOTES

اﻟﺬﻫﱯ ﻓﻘﺎل ﺻﺤﻴﺢ ،وﻓﻴﻪ ﻧﻈﺮ ،ﻷن ﻓﻴﻪ
 ١رواﻩ اﳊﺎﻛﻢ وﻗﺎل ﺻﺤﻴﺢ اﻹﺳﻨﺎد ،وواﻓﻘﻪ

ﻟﻠﺬﻫﱯ
ﺑﻦ أﰊ ُﲪَﻴﺪ" وﻫﻮ ﺿﻌﻴﻒ ﻋﻨﺪ أﻫﻞ اﳊﺪﻳﺚ ﻛﻤﺎ ﰲ "اﳌﻐﲎ ﰲ اﻟﻀﻌﻔﺎء"
" َ

ﳏﻤﺪ َ
 ، ٢٩٨/٢و"اﻟﺘﻘﺮﻳﺐ" ﻻﺑﻦ ﺣﺠﺮ ص)٢٩٥دار اﻟﻜﺘﺐ اﻹﺳﻼﻣﻴﺔ-ﻻﻫﻮر( .وﻗﺎل
ي :ﻣﻨﻜﺮ اﳊﺪﻳﺚ"اﻧﺘﻬﻲ .وذﻛﺮ اﻟﱰﻣﺬي
اﳋﺰرﺟﻲ ﰲ "اﳋﻼﺻﺔ" ص" ٣٣٤وﻗﺎل اﻟﺒﺨﺎر 

اﳍﻴﺜﻤﻲ ﰲ اﻤﻊ ٢٧٩/٢
وﻗﺎل
(.
٢١٥١
ح
اﻟﻘﺪر
اب
ﻮ
أﺑ
)
اﳊﺪﻳﺚ
ﻫﺬا
اﻳﺔ
و
ر
ﺑﻌﺪ
ﳓﻮﻩ

َ
ﲔ ﻋﻠﻰ ﻣﺎ ﻳﺮوﻳﻪ وﺣﺪﻳﺜُﻪ
وﻗﺎل
.
ﲪﻴﺪ
أﰊ
ﺑﻦ
ﳏﻤﺪ
وﻓﻴﻪ
"
:
اﺑﻦ ﻋﺪ 
ُ
ﺿ ْﻌ ُﻔﻪ ﺑَـ ٌ 
يُ :
ُ
ُ
ِ
ِ
ِ
ىﰲ
و
ﺎ
ﻨ
ْﻤ
ﻟ
ا
وﻗﺎل
.
اﻧﺘﻬﻲ
"
أﲪﺪ
ﻔﻪ
ﻌ
ﺿ
ﻗﺪ
و
،
ﻪ
ﺣﺪﻳﺜ
ﻜﺘﺐ
ﻳ
ﻪ
ﺿﻌﻔ
ﻣﻊ
وﻫﻮ
ب
ر
ﻣﻘﺎ

ُ
ُ
ُ
َُ ّ
اﻟﻔﻴﺾ " :١٥/٦ :وﻗﺎل اﺑﻦ ﺣﺠﺮ :وأوردﻩ أﲪﺪ ﺑﺎﻟﻠﻔﻆ اﳌﺰﺑﻮر ﻋﻦ ﺳﻌﺪ اﳌﺬﻛﻮر و
إﺳﻨﺎدﻩ َﺣ َﺴﻦ " اﻧﺘﻬﻲ .وﻟﻜﻦ ﰲ إﺳﻨﺎد أﲪﺪ ﳏﻤﺪ ﺑﻦ أﰊ ﲪﻴﺪ أﻳﻀﺎً .واﻧﻈﺮ ﻛﺘﺎب
ُ
اﻻﺳﺘﺨﺎرة ﻟﻠﺪﻛﺘﻮر ﳏﻤﺪ ﻃﺎﻫﺮ ﺣﻜﻴﻢ ص.٣٥
 ٢ﻋﻤﺪة اﻟﻘﺎرئ ٢٢٢/٧
٣
ي )آﺧﺮ اﻟﺪﻋﻮات ح ٣٦٠٤ـ  ٩/٨ـ ( ﻣﻦ ٍ
ﺼﻞ ﻋﻦ أَﻧَ ٍ
ﻣﺮﺳﻞ وﻣﺘ ٍ
وﺟﻪ ٍ
ﺲ،و
رواﻩ ِاﻟﱰِﻣ ِﺬ 
ر ﺟﺢ إرﺳﺎﻟَﻪ.
ﺣﺎﺷﻴ ِ
ﺐ" ﻛﻤﺎ وﺟﺪﺗُﻪ ﰲ ِ
اﻟﻌﻠَ ِﻢ ا ْﳍَﻴِ 
ِ
 ٤ﰲ "اﻟﻮ ِ
ﺐ" ص ،٣٣٤واﻟ َﻜﻠِﻢ اﻟﻄﻴﺐ
"
ﺔ
ﻴ
اﻟﺼ
اﺑﻞ َ 
َ َ
ص .٧١و ّأﻣﺎ ﻣﺎ ُروي ﰲ ذﻟﻚ ﻣﺮﻓﻮﻋﺎً ﻋﻦ ٍ
اﺳﺘَ َﺨ َﺎرَ ،وَﻻ ﻧَ ِﺪ َم
ﺎب َﻣ ِﻦ ْ
أﻧﺲ َ " :$ﻣﺎ َﺧ َ
ﺼ َﺪ" – ﻓﺮواﻩ اﻟﻄﱪاﱐ ﻛﻤﺎ ﰲ ﳎﻤ ِﻊ اﻟﺒﺤﺮﻳﻦ  ،٤١٦/١وﻗﺎل
اﺳﺘَ َﺸ َﺎرَ ،وَﻻ َﻋ َ
َﻣ ِﻦ ْ
ﺎل َﻣ ِﻦ اﻗْـﺘَ َ
اﻟﺼﻐﲑ ﻣﻦ ﻃﺮﻳﻖ ِ
ِ
ِ
اﻷوﺳﻂ و ِ
اﻟﺴﻼم
ﻋﺒﺪ
اﳍﻴﺜﻤﻲ ﰲ ﳎﻤ ِﻊ اﻟﺰواﺋﺪ  :٩٦/٨رواﻩ اﻟﻄﱪاﱐ ﰲ

ﺑﻦ ِ
ِ

اﳊﺪﻳﺚ أﺧﺮﺟﻪ
و
:
اﻟﻔﺘﺢ
ﰲ
اﳊﺎﻓﻆ
وﻗﺎل
.
اﻧﺘﻬﻰ
.
ا
ﺟﺪ
ﺿﻌﻴﻒ
ﻛﻼﳘﺎ
و
اﻟﻘﺪوس
ﻋﺒﺪ
ُ
ٌ
اﻟﻄﱪاﱐ ﰲ اﻟﺼﻐﲑ ٍ
ﺑﺴﻨﺪ و ٍاﻩ ﺟﺪاً .اﻧﺘﻬﻰ .وﻟﻠﺠﺰء اﻟﺜﺎﱐ ﻣﻦ ﻫﺬا اﳊﺪﻳﺚ أﻋﲏ ﻗﻮﻟﻪ:
"وﻻ ﻧﺪم ﻣﻦ اﺳﺘﺸﺎر" ﺷﻮاﻫﺪ _ اﻧﻈﺮ اﳌﻘﺎﺻﺪ اﳊﺴﻨﺔ ص .٢٢٢
 ٥ﺣﺠﺔ اﷲ اﻟﺒﺎﻟﻐﺔ .١٩/٢

ﻓﻴﺾ اﻟﺒﺎري
ﻣﻊ ﺣﺎﺷﻴﺘﻪ اﻟﺒﺪﻳﻌﺔ
ﻣﻄﺒﻌﺔ ﺣﺠﺎزي ﺑﺎﻟﻘﺎﻫﺮة ﻟﻠﻤﺠﻠﺲ اﻟﻌﻠﻤﻲ
ﲜﻨﻮب أﻓﺮﻳﻘﻴﺎ ،اﻷوﱃ ١٣٥٧

ﳏﻤﺪ أﻧﻮر ﺷﺎﻩ اﻟﻜﺸﻤﲑي م .١٣٥٢
ﺑﺪر اﻟﻌﺎﱂ اﳌﲑﻲ م
ﳏﻤﺪ ُ

ﺑﻠﻮغ اﻷﻣﺎﱐ ﻣﻦ أﺳﺮار اﻟﻔﺘﺢ اﻟﺮﺑﺎﱐ ،ﻃﺒﻌﺔ أﲪــﺪ ﺑــﻦ ﻋﺒــﺪ اﻟــﺮﲪﻦ اﻟﺒﻨــﺎ اﻟﺸـ 
ـﺎﻓﻌﻲ اﻟﺸــﻬﲑُ
دار اﻟﻌﻠﻢ ﲜﺪة ،اﻟﺜﺎﻟﺜﺔ ١٤٠٤
ﺑﺎﻟﺴﺎﻋﺎﰐّ .١٣٧٨ – ١٣٠١

إﻋﻼء اﻟﺴﻨﻦ ،إدارة اﻟﻘﺮآن ،ﻛﺮاﺗﺸﻲ.

ﻇﻔﺮ أﲪﺪ اﻟﻌﺜﻤﺎﱐ .١٣٩٤ – ١٣١٠

ﻣﻌﺎرف اﻟﺴﻨﻦ
أﻳﺞ-أﱘ-ﺳﻌﻴﺪ ،ﻛﺮاﺗﺸﻰ

اﻟﻜﺸـ ــﻤﲑي ،ﺑﻘﻠ ـ ــﻢ ﳏﻤـ ــﺪ ﻳﻮﺳ ـ ــﻒ اﻟﺒَـﻨـ ــﻮري
.١٣٩٧ – ١٣٢٦

اﻷﻋﻼم

ﺧﲑ اﻟﺪﻳﻦ اﻟﺰرﻛﻠﻲ م

ﻣﺼﻮرة ﻟﻠﻤﻜﺘﺒﺔ اﻟﻌﻠﻤﻴﺔ ﺑﻼﻫﻮر .اﻟﺜﺎﻟﺜﺔ )ﺑﻌﺪ ﺳﻨﺔ
(١٣٨٧

ﻓﻀﻞ اﷲ اﻟﺼﻤﺪ ﰲ ﺗﻮﺿﻴﺢ اﻷدب اﳌﻔﺮد ﻓﻀﻞ اﷲ اﳉﻴﻼﱐ
اﻟﺼﺪف ﺑﺒﻠﺸﺮز ،ﻛﺮاﺗﺸﻲ ١٣٧٨

ﻣﻌﺠﻢ اﳌﺆﻟﻔﲔ
ﻣﻜﺘﺒﺔ اﳌﺜﲎ ودار إﺣﻴﺎء اﻟﱰاث اﻟﻌﺮﰊ ﺑﺒﲑوت

ﻛﺤﺎﻟﺔ.
ﻋﻤﺮ رﺿﺎ ّ

ﻫﺪي اﻟﻨﱯ

ﻧﻮر اﻟﺪﻳﻦ ِﻋﱰ

اﻻﺳﺘﺨﺎرة

ﳏﻤﺪ ﻃﺎﻫﺮ ﺣﻜﻴﻢ
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ﻓﺘﻜﻮن ﻋﺎﻗﺒﺘﻬﺎ ﳏﻤﻮدة ،وإن ﺗﻌ ﺬرت ﺷﻲء ﻣﻦ أﺳﺒﺎﺎ ﻋﻠﻴﻪ وﱂ ﻳﺘﻔﻖ ﲢﺼﻴﻠﻬﺎ ﺑﻴُﺴﺮ ﻓﻼ
ِ
ﻓﻴﻌﻠﻢ أن اﷲ ﻗﺪ
ﻳُ ّ
ﻀﺎد اﻟﻘﺪر و ﻳﻌﻠﻢ أﻧﻪ ﻟﻮ ﻛﺎن ﻟﻪ ﻓﻴﻬﺎ ﺧﲑة ﻋﻨﺪ اﷲ ﻣﺎ ﺗﻌﺬرت أﺳﺒﺎﺎ ُ
اﺧﺘﺎر ﻟﻪ ﺗﺮَﻛﻬﺎ ﻓﻼ ﻳﺘﺄﱂ ﻟﺬﻟﻚ وﺳﻴﺤﻤﺪ ﻋﺎﻗﺒﺔَ ﺗﺮﻛِ
اﻟﺴﻴﻮﻃﻲ ﰲ )ﲢﻔﺔ
وﻗﺎل
.
اﻧﺘﻬﻲ
"
ﻬﺎ

اﻷﺑﺮار ﺑﻨُ َﻜ ِ
ﻀﻲ ﺑﻌﺪﻫﺎ ﳌﺎ
ﺖ اﻷذﻛﺎر( ص" :٨٥ﻗﻮﻟﻪ )أي اﻟﻨﻮوي( :وإذا اﺳﺘﺨﺎر َﻣ َ
اﻗﻲ :ﻛﺄﻧّﻪ أﺧﺬﻩ ﻣﻦ ﺣﺪﻳﺚ أﻧﺲ اﻟﺬي ذﻛﺮﻩ ﺑﻌﺪﻩ
ﻳﻨﺸﺮح ﻟﻪ ﺻﺪرﻩ .اﻧﺘﻬﻲ  :ﻗﺎل اﻟﻌﺮ 
وﻫﻮ ﺣﺪﻳﺚ ﺿﻌﻴﻒ ﺟﺪاً ﻓﻼ ﺣﺠ َﺔ ﻓﻴﻪ ،وﻗﺪ ﺧﺎﻟﻔﻪ اﻟﺸﻴﺦ ﻋﺰ اﻟﺪﻳﻦ اﺑﻦ ِ
ﻋﺒﺪ اﻟﺴﻼم
ُ
ﻓﻘﺎل :إﻧﻪ ﻳﻔﻌﻞ ﺑﻌﺪ اﻻﺳﺘﺨﺎرة ﻣﺎ أراد ،وإن ﻣﺎ ﻳﻘﻊ ﺑﻌﺪ اﻻﺳﺘﺨﺎرة ﻓﻬﻮ اﳋَﲑة" اﻧﺘﻬﻲ .ـ
اﻟﺸﻴﺦ اﺑﻦ ﻋﺒﺪ اﻟﺴﻼم اﲰﻪ ﻋﺒﺪ اﻟﻌﺰﻳﺰ ،ﻋﺰ اﻟﺪﻳﻦ اﳌﻠﻘﺐ ﺑﺴﻠﻄﺎن اﻟﻌﻠﻤﺎء .ﺗﻮﰲ ﺳﻨﺔ
 ٦٦٠اﳍﺠﺮي ،اﻷﻋﻼم ﻟﻠﺰرﻛﻠﻲ  ١١٤/٤ـ .
وﰲ ﻃﺒﻘﺎت اﻟﺸﺎﻓﻌﻴﺔ اﻟﻜﱪى ﻻﺑﻦ اﻟﺴﺒﻜﻲ  :٢٠٦/٩ﲰﻌﺖ اﻟﺸﻴﺦ ﲨﺎل اﻟﺪﻳﻦ اﻟﺰﺑَﺪاﱐّ،
ﻣﺪ اﷲ ﰲ ﻋﻤﺮﻩ ،ﳛﻜﻲ ﻋﻦ اﻟﺸﻴﺦ ﻛﻤﺎل اﻟﺪﻳﻦ أﻧﻪ ﻛﺎن ﻳﻘﻮل :إذا ﺻﻠﻰ اﻹﻧﺴﺎن
اﻻﺳﺘﺨﺎرة ﻷﻣﺮ ،ﻓﻠﻴﻔﻌﻞ ﺑﻌﺪﻫﺎ ﻣﺎ ﺑﺪا ﻟﻪ ،ﺳﻮاء اﻧﺸﺮﺣﺖ ﻧﻔﺴﻪ ﻟﻪ أم ﻻ ،ﻓﺈن ﻓﻴﻪ اﳋﲑ،
وإن ﱂ ﺗﻨﺸﺮح ﻟﻪ ﻧﻔﺴﻪ ،ﻗﺎل :وﻟﻴﺲ ﰲ اﳊﺪﻳﺚ اﺷﱰاط اﻧﺸﺮاح اﻟﻨﻔﺲ .اﻫـ ،أﻓﺎدﱐ ﺬﻩ
اﻹﺣﺎﻟﺔ ﻣﻮﻻﻧﺎ ﳏﻤﺪ إﺳﺤﺎق ﺣﻔﻈﻪ اﷲ ورﻋﺎﻩ.
 ١٣رواﻩ اﻟﺒﺨﺎري )ﻛﺘﺎب اﻟﺘﻬﺠﺪ ح ،١١٦٢واﻟﺪﻋﻮات ح ،٦٣٨٢واﻟﺘﻮﺣﻴﺪ ح،(٧٣٩٠
واﻟﱰﻣﺬي )أﺑﻮاب اﻟﻮﺗﺮ-ح ،(٤٨٠وأﺑﻮ داود )أﺑﻮاب اﻟﻮﺗﺮ ح ،(١٥٣٨واﻟﻨﺴﺎﺋﻲ ﰲ
اﺘﱮ )اﻟﻨﻜﺎح-ح (٣٢٥٥واﻟﺴﻨﻦ اﻟﻜﱪى )اﻟﻨﻜﺎح  ،٣٣٧/٣ﻋﻤﻞ اﻟﻴﻮم واﻟﻠﻴﻠﺔ
 ،(١٢٨/٦واﺑﻦ ﻣﺎﺟﻪ )اﻟﺼﻼة ح ،(١٣٨٣واﻟﻠﻔﻆ ﻫﻬﻨﺎ ﻟﻠﺒﺨﺎري ﰲ اﻟﺘﻬﺠﺪ واﻟﻨﺴﺎﺋﻲ
ﰲ اﺘﱮ.
 ١٤ﻗﺎل اﳊﺎﻓﻆ ﰲ اﻟﻔﺘﺢ" :ﻫﻮ ﺷﻚ اﻟﺮاوي وﱂ ﲣﺘﻠﻒ اﻟﻄﺮق ﰲ ذﻟﻚ ،واﻗﺘﺼﺮ ﰲ
ﺣﺪﻳﺚ أﰊ ﺳﻌﻴﺪ ﻋﻠﻰ "ﻋﺎﻗﺒﺔ أﻣﺮي" وﻛﺬا ﰲ ﺣﺪﻳﺚ اﺑﻦ ﻣﺴﻌﻮد" اﻧﺘﻬﻰ .وﻗﺎل اﳌﻼ
اﻟﻘﺎرئ ﰲ
اﻟﻘﺎرئ ﰲ اﳌﺮﻗﺎة  ٢٠٧/٣ﻳﻨﻘﻞ ﻋﻦ اﻟﻄﻴﱯ" :واﳉﻤﻊ أﻓﻀﻞ" .وﻗﺎل
ﻋﻠﻲ
ُ
ُ


٦
ِ
أﲪﺪ ﺑ ِﻦ ﺣﻨﺒﻞ اﻟﺸﻴﺒﺎﱐ"
اﻟﻔﺘﺢ اﻟﺮﺑﺎﱐ ﺗﺮﺗﻴﺐ
ﻣﺴﻨﺪ َ
اﻧﻈﺮ "ﺑﻠﻮغ اﻷﻣﺎﱐ ﻣﻦ أﺳﺮار َ
 .٥٢/٥وﻗﺎل اﻟﺸﻴﺦ ﳏﻤﺪ ﻃﺎﻫﺮ ﺣﻜﻴﻢ ﰲ ﻛﺘﺎﺑﻪ )اﻻﺳﺘﺨﺎرة( ص :٩٥ﰒ ﻗﺎل اﻟﻌﻼﻣﺔ
اﻵﻟﻮﺳﻲ":وإن اﻻﺳﺘﺨﺎرة ﺑﺎﻟﻘﺮآن ﳑﺎ ﱂ ﻳﺮد ﻓﻴﻬﺎ ﺷﻲء ﻳﻌﻮل ﻋﻠﻴﻪ ﻋﻦ اﻟﺼﺪر اﻷول ،
وﺗﺮﻛﻬﺎ أﺣﺐ إﱄ  ،وﻗﺪ أﻏﲎ اﷲ ﺗﻌﺎﱃ ورﺳﻮﻟﻪ ] ﻋﻨﻬﺎ ﲟﺎ ﺳﻦ ﻣﻦ اﻻﺳﺘﺨﺎرة اﻟﺜﺎﺑﺘﺔ ﰲ
ﻏﲑ ﻣﺎ ﺧﱪ ﺻﺤﻴﺢ"اﻧﺘﻬﻰ.
٧
إﱄ ﻣﻮﻻﻧﺎ ﳏﻤﺪ أﻣﲔ اﻟﻘﺎﺳﻢ ـ زادﻩ اﷲ ﺗﻌﺎﱃ ﻋﻠﻤﺎً وﻋﻤﻼً ـ ﻣﺎ ﻳﻠﻲ" :وﺑﻌﺪ ،ﻓﺈﱐ
ﻛﺘﺐ 
رأﻳﺖ ﰲ ﻛﺘﺎب )اﻹﻣﺎم اﻟﻔﻘﻴﻪ اﶈﺪث اﻟﺸﻴﺦ ﳏﻤﺪ ﻋﺎﺑﺪ اﻟﺴﻨﺪي اﻷﻧﺼﺎري( ﺑﻘﻠﻢ اﻷﺳﺘﺎذ
ﺳﺎﺋﺪ ﺑﻜﺪاش ص  ١٦٤ﻣﺎ ﻳﻠﻲ :اﻟﺸﻴﺦ ﻋﺒﺪ اﳊﻔﻴﻆ اﺑﻦ اﻟﺸﻴﺦ دروﻳﺶ اﻟﻌﺠﻤﻲ م
اﻟﺼﻐﲑ ِ
١٣٤٦ه ﻣﻔﱵ اﻷﺣﻨﺎف ﲟﻜﺔ اﳌﻜﺮﻣﺔ ،وﻛﺎن ﻳﻠ ﻘﺐ ﺑﺄﰊ ﺣﻨﻴﻔ َﺔ ِ
ﻟﺸﺪة ﻓﻘ ِﻬﻪ ،وﻟﻪ
ُ
اﻹﻧﺴﺎن اﻻﺳﺘﺨﺎرةَ ﻟﻐ ِﲑﻩ(ِ
ِ
رﺳﺎﺋﻞ ،ﻣﻨﻬﺎ) :رﺳﺎﻟﺔٌ ﰲ ﺟﻮاز ْﻓﻌ ِﻞ
ﻓﺘﺎوي ﰲ ُﳎَﻠٍ ﺪ ﺿﺨ ٍﻢ وﻋ ﺪةُ
َ
ِ
اﳌﻜﺮﻣﺔ ﺳﻨﺔ ١٣٦٤ه وﻫﻮ ﰲ ﺳﺠﻮد
 ،وﻋﻠﻴﻬﺎ ﺗﻘﺎرﻳ ُ
ﰲ ﲟﻜﺔَ
ﻆ ﻣﻦ ﻋﻠﻤﺎء ﻣﻜﺔَ .ﺗـُ ُﻮ َ
ِ
ِ
اﻟﻜﺘﺎب
ﺎ
إﻟﻴﻨ
ي
د
ﺆ
ـ
ﻳ
أن
اﷲ
وﻧﺴﺄل
.
أﻣﲔ
ﳏﻤﺪ
ﻣﻮﻻﻧﺎ
رﺳﺎﻟﺔ
ه
ا
"
اﻟﺸﺮﻋﻴﺔ
ﺑﺎﶈﻜﻤﺔ
اﻟﺼﻠﻮة
َ
ُ َ َُ َ 
ﺑﻔﻀﻠﻪ.
 ٨ﻓﻴﺾ اﻟﺒﺎري .٤٢٧/٢
 ٩إﲢﺎف اﻟﺴﺎدة اﳌﺘﻘﲔ ﺷﺮح إﺣﻴﺎء ﻋﻠﻮم اﻟﺪﻳﻦ .٤٦٩/٣
١٠
ِ
أﺛﺒﺖ اﲰﻪ ﰲ اﻟﻄﺒﻊ ِ
ﻏﻼف ﻛﺘﺎﺑﻪ  ،ﰒ
اﻷول ﺑـ"اﳉﻴﻼﱐ" ﻛﻤﺎ ﻛﺎن ﻣﺴ ﺠﻼً ﻋﻠﻰ

ٍ
أت ﻫﺬا
ﺻﺤﻴﺢ وأ ن
ٍ
اﻟﻐﺎﻟﺐ أﱐ ﻗﺮ ُ
اﻃُ 
َ
اﻟﺼﺤﻴﺢ "اﳊﻴﺪرآﺑﺎدي" .و ُ
ﻠﻌﺖ ﻋﻠﻰ ﺗﻨﺒﻴﻪ ﺑﺄﻧﻪ ﻏﲑُ
ِ
اﻟﺘﻨﺒﻴﻪَ ﰲ إﺣﺪى ﺗﻌﻠﻴﻘﺎت اﻟﺸﻴﺦ ﻋﺒﺪاﻟﻔﺘﺎح أﺑﻮ ﻏﺪة .وﻗﺪ أﺛﺒﺘَﻪ اﻟﺸﻴﺦ ﻋﺒﺪاﻟﻔﺘﺎح رﲪﻪ اﷲ
ﺗﻌﺎﱃ ﺑـ"اﳊﻴﺪرآﺑﺎدي" ﰲ "اﻟﺮﻓﻊ اﻟﺘﻜﻤﻴﻞ" ص .١٣٨
 ١١ﻓﻀﻞ اﷲ اﻟﺼﻤﺪ ﰲ ﺗﻮﺿﻴﺢ اﻷدب اﳌﻔﺮد .١٦٢/٢
 ١٢ﻛﺘﺒﻪ رﲪﻪ اﷲ ﺗﻌﺎﱃ ﰲ ﻓﻀﻞ اﷲ اﻟﺼﻤﺪ  .١٦٦/٢وﻗﺎل اﻟﺸﻴﺦ اﺑﻦ اﻟﻌﺮﰊ ﰲ
ِ
ﻳﺴﺮ ﻟﻪ أﺳﺒﺎﺎ إﱄ أن ﲢﺼﻞ
اﻟﻔﺘﻮﺣﺎت اﳌﻜﻴﺔ " :٥٣٧/١ﻓﺈن ﻛﺎن ﻟﻪ ﻓﻴﻬﺎ ﺧ َﲑةٌ ﻋﻨﺪ اﷲ ّ
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اﳌﻮﺿﻮع وﲰﺎﻩ) :رﻓﻊ اﻟﻠِ ﻮم ﻋﻤﻦ اﺳﺘﺨﺎر ﰲ ِ
اﻟﻠﻴﻠﺔ
اﻹﺣﺴﺎﺋﻲ أﻟﻒ ﻛﺘﺎﺑﺎً ﰲ ﻫﺬا
أﺑﺎ ﺑﻜ ٍﺮ
ِ

أ ِو ِ
ِ
ِ
ﻧﺴﺄل أن ﻳُﻄﻠ َﻌﻨﺎ ﻋﻠﻴﻪ ﺑ َﻜَﺮﻣﻪ.
اﻟﻴﻮم( .واﷲَ ُ
٢٦
ﻳﻠﺰم ﺑﻌﺪ
وﻗﺎل اﻟﻌﻼﻣﺔ اﻟﺒَـﻨﻮر 
ي رﲪﻪ اﷲ ﺗﻌﺎﱃ ﰲ ﻣﻌﺎرف اﻟﺴﻨﻦ " :٢٧٨/٤وﻻ َ
ﻗﻠﺖ :وﱂ أﺟﺪ
اﻻﺳﺘﺨﺎرةِ اﻟﺒِﺸﺎرةُ ﺑﺎﻟﺮؤﻳﺎ ﺣﻴﺚ ﱂ ﻳﺜﺒﺖ ﻟﻪ وﻋﺪ ﰲ اﻷﺣﺎدﻳﺚ" اﻧﺘﻬﻰُ .
ﻣﻦ ذﻛﺮ اﻟﺮؤﻳﺎ ﺳﻮي اﺑﻦ ﻋﺎﺑﺪﻳﻦ رﲪﻪ اﷲ ﺗﻌﺎﱄ ﰲ ِ
ﺣﺎﺷﻴَﺘَـﻴْ ِﻪ ﺑﻠﻔﻆ" :واﳌﺴﻤﻮعُ ﻣﻦ
اﳌﺸﺎﻳﺦ…" .واﷲ ﺗﻌﺎﱄ أﻋﻠﻢ.
 ٢٧ﰲ ﺻﺤﻴﺤﻪ )ﻛﺘﺎب اﻟﺘﻌﺒﲑ ح ، (٧٠٣٥ ،٧٠١٧وﻣﺴﻠﻢ ﰲ ﺻﺤﻴﺤﻪ ﻛﺘﺎب اﻟﺮؤﻳﺎ
)ح(٢٢٦٣
ِ
ِ
ﺼﺎﻟِ ِﺢ ،ﺑُ ْﺸَﺮى
اﻟ
ﻞ
ﺟ
ﺮ
اﻟ
ﺎ
ﻳ
ؤ
ر
"
ﺑﻠﻔﻆ
ﻳﺮة
ﺮ
ﻫ
أﰊ
ﻋﻦ
٢٣٦
/
١
اﻟﺘﻤﻬﻴﺪ
ﰲ
اﻟﱪ
ﻋﺒﺪ
 ٢٨ﻻﺑﻦ
ُْ َ  ُ 
ِ ٍِ ِ
ِ ِ
اﳍﻴﺜﻤﻲ ﰲ اﻤﻊ  :١٧٢/٧رواﻩ
ﲔ ُﺟْﺰءاً ِﻣ َﻦ اﻟﻨﺒُـ ﻮِة".ﻗﺎل

ﻣ َﻦ اﷲُ ،ﺟْﺰءٌ ﻣ ْﻦ ﺳﺘﺔ َوأ َْرﺑَﻌ َْ
ِ
ِ
اﺑﻦ
َ
إﺳﺤﺎق وﻫﻮ ﻣﺪﻟﺲ ،وﺑﻘﻴﺔُ
اﻟﺒﺰار واﻟﻄﱪاﱐ ﰲ اﻷوﺳﻂ واﻟﻜﺒﲑ وأﺑﻮ ﻳﻌﻠَﻰ …وﻓﻴﻪ ُ
ِ
ِ
ﺑﺈﺳﻨﺎدﻩ ِ ٢٣٣/٢
ﺑﻠﻔﻆ " ُرْؤﻳَﺎ اﻟ ُْﻤ ْﺆِﻣ ِﻦ ُﺟْﺰءٌ ِﻣ ْﻦ ِﺳﺘ ٍﺔ
أﲪﺪ
ﺛﻘﺎت .اﻧﺘﻬﻰ .ورواﻩ ُ
رﺟﺎﻟﻪ ٌ
ِ
ِ
ِ
أﲪﺪ .وأورد اﻟﺴﻴﻮﻃﻲ ﰲ
وﻣﺴﻠﻢ ) (٥٩١١ﺑﻨﺤ ِﻮ
ﲔ ُﺟْﺰءاً ِﻣ َﻦ اﻟﻨﺒُـ ﻮة"،
ﺣﺪﻳﺚ َ
َوأ َْرﺑَﻌ َْ
ٌ
اﳉﺎﻣ ِﻊ اﻟﺼﻐﲑ ﺣﺪﻳﺜﺎً ﻟﻠﺤﻜﻴﻢ اﻟﻄََﱪاﱐ ﰲ اﻟﻜﻴﱪ ﻋﻦ اﻟﻌﺒﺎس ﺑﻦ ﻋﺒﺪ اﳌﻄﻠﺐ وﺻﺤﺤﻪ
وﻟﻔﻈﻪ" :رؤﻳﺎ اﳌﺴﻠﻢ اﻟﺼﺎﱀ ﺑﺸﺮى ﻣﻦ اﷲ ،وﻫﻲ ﺟﺰء ﻣﻦ ﲬﺴﲔ ﺟﺰءا ﻣﻦ اﻟﻨﺒﻮة".
٢٩
ﺻﺤﻴﺢ اﻹﺳﻨﺎد،
ي )ﻛﺘﺎب اﻟﺮؤﻳﺎ ح ،(٢٢٧٤واﳊﺎﻛﻢ  ،٣٩٢/٤ﻗﺎل اﳊﺎﻛﻢ:
ﻟﻠﱰﻣﺬ 
ُ
اﻟﺬﻫﱯ  ،ﻋﻦ أﰊ ﺳﻌﻴﺪ اﳋﺪري '.
أﻗﺮﻩ ﻋﻠﻴﻪ

وّ
 ٣٠ﻋﻤﺪة اﻟﻘﺎرئ .٢٢٤/٧
 ٣١ﺳﺒﻖ ﲣﺮﻳﺞ ﻫﺬا اﳊﺪﻳﺚ ﰲ ص .١٧
 ٣٢وﻣﻨﻬﺎ ﻣﺎ ذﻛﺮﻩ اﻟﻌﻼﻣﺔ اﻟﻌﻴﲏ رﲪﻪ اﷲ ﰲ ﻋﻤﺪة اﻟﻘﺎري  ٢٢٢/٧ﻋﻦ أﰊ ﺳﻌﻴﺪ اﳋﺪري
ِ
ﻠﻲ ﻣﻦ ﻃﺮﻳﻖ اﺑ ِﻦ
اﻟﻌﻴﲏ" :و ّأﻣﺎ ﺣﺪﻳﺚ أﰊ ﺳﻌﻴﺪ ﻓﺄﺧﺮﺟﻪ أﺑﻮ ﻳﻌﻠﻰ اﳌَﻮﺻ 
 . $ﻗﺎل ّ
إﺳﺤﺎق… ﻋﻦ أﰊ ﺳﻌﻴﺪ اﳋﺪري  $ﻗﺎل :ﲰﻌﺖ رﺳﻮل اﷲ ﺻﻠﻲ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ
َ

ص" :٢٠٨وإن ﲨﻊ ﺑﺄن ﺣﺬف "ﻗﺎل" ﻟﻴﻜﻮن ﻣﻦ ﺑﺎب اﻟﺘﺄﻛﻴﺪ ﻓﻼ ﺑﺄس" اﻧﺘﻬﻰ .وﻗﺎل
اﻟﻄﺤﻄﺎوي ﰲ ﺣﺎﺷﻴﺘﻪ ﻋﻠﻰ اﻟﺪر " :٢٨٨/١وﻳﻨﺒﻐﻲ أن ﳚﻤﻊ ﺑﲔ اﻟﺮواﻳﺘﲔ ﻓﻴﻘﻮل:
ي ﰲ اﳊﺼﻦ اﳊﺼﲔ .اﻧﻈُﺮ ﲢﻔ َﺔ
وﻋﺎﻗﺒﺔ أﻣﺮي وﻋﺎﺟﻠﻪ وآﺟﻠﻪ" اﻧﺘﻬﻰ .وﲨﻊ ﺑﻴﻨﻬﻤﺎ اﳉﺰر 
اﻟﺬاﻛﺮﻳﻦ ص.١٣٣
١٥
ِ
ِ
ِ
ﲏ ﺑﻪ" .وﰲ
وﰲ رواﻳﺔ ﻟﻠﺒﺨﺎري )ﰲ اﻟﺪﻋﻮات واﻟﺘﻮﺣﻴﺪ( ،وأﰊ داود واﺑﻦ ﻣﺎﺟﻪَ " :وَرﺿ ْ
ﻀ ِﺎء َك".
اﻟﺴﻨﻦ اﻟﻜﱪى )ﻋﻤﻞ اﻟﻴﻮم واﻟﻠﻴﻠﺔ " :(١٢٨/٦ﰒُ أ َْر ِﺿ ِ ْﲏ ﺑَِﻘ َ
 ١٦ﻣﺮﻗﺎة اﳌﻔﺎﺗﻴﺢ .٢٠٦/٣
 ١٧ﻓﺘﺢ اﻟﺒﺎري .١٨٣/١١
١٨
ي ﰲ آﺧﺮ اﳊﺪﻳﺚ ،وﻫﻮ ﻣﻦ ﻟﻔﻆ اﳊﺪﻳﺚ
اﻋﻠﻢ أن ﻫﺬا اﻟﻠﻔﻆ ﺟﺎء ﰲ رواﻳﺔ اﻟﺒﺨﺎر 
ﻋﻠﻲ اﻟﻘﺎر ِئ رﲪﻪ اﷲ ﺗﻌﺎﱃ ﻓﺈﻧﻪ ﻗﺎل ﰲ ﻛﺘﺎﺑﻪ اﳌﺮﻗﺎة :٢٠٨/٣
ﻋﻨﺪ ْ
اﳉُ ْﻤ ُﻬ ْﻮر ﺧﻼﻓﺎ ّ
ﻟﻠﻤﻼ 
ﻣﺒﲏ ﻋﻠﻲ أﻧﻪ ﻣﻦ ﻟﻔﻆ اﻟﻨﺒﻮة وﻟﻴﺲ ﻛﺬﻟﻚ…"اﱁ .وأﻣﺎ رواﻳﺔ أﰊ داود ﻓﺬﻛﺮ
"… وﻫﻮ ّ
ﻓﻴﻪ ﻋﻨﺪ ﻗﻮﻟﻪ" :أَ ن َﻫ َﺬا ْاﻷ َْﻣَﺮ"" :ﰒُ ﻳُ َﺴ ﻤْﻴ ِﻪ ﺑِ َﻌْﻴﻨِ ِﻪ".
 ١٩ﻣﺮﻗﺎة اﳌﻔﺎﺗﻴﺢ .٢٠٨/٣
 ٢٠ﻋﻤﺪة اﻟﻘﺎرئ .٢٢٤/٧
٢١
اﺑﻦ ِﺣﺒّﺎن ﰲ ﺻﺤﻴﺤﻪ  ،١٣٩/٦واﳊﺎﻛﻢ  ٣١٤/١وﻗﺎل :رواﺗﻪ
رواﻩ أﲪﺪ  ،٤٢٣/٥و ُ
ِ
أﲪﺪ ﻣﻮﻗﻮﻓﺎً أﻳﻀﺎً وﰲ
أﻗﺮﻩ ﻋﻠﻴﻪ
اﻟﺬﻫﱯ .وذَ َﻛَﺮ ا ْﳍَْﻴﺜَ ِﻤ ﻲ َْﳓ َﻮَﻩ .ورواﻩ ُ

ﻋﻦ آﺧﺮﻫﻢ ﺛﻘﺎت  ،و ّ
إﺳﻨﺎدﻩ ﻛﻼم .اﻧﻈﺮ اﻤﻊ .٢٨٠/٢
 ٢٢اﻧﻈﺮ )ﺑﻠﻮغ اﻷﻣﺎﱐ ﻣﻦ أﺳﺮار اﻟﻔﺘﺢ اﻟﺮﺑﺎﱐ.٥٠/٥ (
 ٢٣ﻣﺪارج اﻟﺴﺎﻟﻜﲔ .١٢٨/٢
 ٢٤ﻓﻴﺾ اﻟﺒﺎري .٤٢٨/٢
٢٥
إﱄ ﻣﻮﻻﻧﺎ ﳏﻤﺪ اﻷﻣﲔ اﻟﻘﺎﺳﻢ أﻧﻪ ﻗﺮأ ﰲ ﻣﻘﺪﻣﺔ ﺷﺮِح اﻹﺣﺴﺎﺋﻲ ﻋﻠﻰ ﺑﺪء
ﻛﺘﺐ 
َ
ِ
اﶈﻘﻖ ـ أن اﻟﺸﻴﺦ
اﻷﻣﺎﱄ ﻟﺴﺮاج اﻟﺪﻳﻦ ﻋﻠﻲ ﺑﻦ ﻋﺜﻤﺎن اﻟﻔﺮﻏﺎﱐ م ٥٧٥ﶈﻘﻘﻪ ـ وﱂ ﻳﺴ ﻢ َ
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ِ
ِ
وﻋﻤﺪة
ﳓﻮﻩ ﰲ اﻟﻔﺘﻮﺣﺎت اﻟﺮﺑﺎﻧﻴﺔ ﻻﺑﻦ ﻋﻼن ،٣٥٧/٣
ْ
أﻗﻒ ﻋﻠﻰ ﺗَـْﺮ َﲨَﺘﻪ" اﻧﺘﻬﻰ .وذُﻛﺮ ُ
اﻟﻌﻴﲏ" :وﻗﺎل اﺑﻦ ﻋﺪي :ﺿﻌﻴﻒ ﺟﺪا ﺣﺪث ﺑﺎﻟﺒﻮاﻃﻴﻞ ،
اﻟﻘﺎرئ ﻟﻠﻌﻴﲏ  ٢٢٥/٧وزاد 
اﻟﻨﱯ ^ ﻛﺎن إذا
ﺑﺄن
ار
ﺮ
ﻟﻠﺘﻜ
ﻳﺴﺘﺪل
ﻗﺪ
ﻧﻌﻢ
.
ﻓﻴﻪ
ﺣﺠﺔ
ﻓﻌﻠﻲ ﻫﺬا ﻓﺎﳊﺪﻳﺚ ﺳﺎﻗﻂ ﻻ

دﻋﺎ دﻋﺎ ﺛﻼﺛﺎ" اﻧﺘﻬﻰ .وﻗﺎل اﺑﻦ ﺣﺠﺮ ﰲ اﻟﻔﺘﺢ ﰲ اﻟﺪﻋﻮات ﻋﻦ ﺣﺎل ﺣﺪﻳﺚ أﻧﺲ
ٍ
ﻓﻀﻞ اﷲ اﳉِﻴﻼﱐ ﰲ "ﻓﻀﻞ اﷲ
ﻫﺬا …" :وﻟﻜﻦ ﺳﻨﺪﻩ واﻩ ﺟﺪاً" اﻧﺘﻬﻰ .وﻗﺎل اﶈﺪث ُ
ﻧﻊ ﻣﻦ
اﻟﺼﻤﺪ" " :١٦٢/٢واﳊﺪﻳﺚ ﱂ ﻳﺜﺒﺖ ﻓﻼ ﻳﻜﻮن اﳌﺸﺮوع إﻻ ﻣﺮًة واﺣﺪ ًة ،وﻻ ﻣﺎ َ
ﺗﻜﺮار دﻋﻮة ﻓﻴﻬﺎ ﻛﻤﻦ ﻗﺎل :اﻟﻠﻬﻢ اﺧﺘَـْﺮ ﱄ ﻣﺎ ﻓﻴﻪ اﳋﲑ ،وﻫﺬا ﻛﻴﻒ ﻣﺎ اﺗﻔﻖ ،وﱂ ﻳﺜﺒﺖ
ﻓﻴﻪ ﲢﺮي ٍ
ٍ
ﳐﺼﻮص" اﻧﺘﻬﻰ .ﻗﻠﺖ :وﻗﺪ ﺛﺒﺖ ﺗﻜﺮ ُار اﻻﺳﺘﺨﺎرة ﻋﻦ ﻋﺒﺪاﷲ ﺑﻦ اﻟﺰﺑَﲑ
ﻋﺪد
ّ
ٍ
ﺣﺪﻳﺚ
ﻓﻴﻤﺎ أﺧﺮﺟﻪ ﻣﺴﻠﻢ )ﻛﺘﺎب اﳊﺞ ،ﺑﺎب ﻧﻘﺾ اﻟﻜﻌﺒﺔ وﺑﻨﺎءﻫﺎ ح (٣٢٤٠ﰲ
ِ
ِ
ٍ
ﻼث أ ْ
ﻀﻰ اﻟﺜ ُ
ﱐ ُﻣ ْﺴﺘَﺨْﻴـٌﺮ َرْ ﰊ ﺛَﻼﺛﺎً ،ﰒَُ ﻋﺎ ِزٌم َﻋﻠَﻰ أ َْﻣ ِﺮ ْي ،ﻓَـﻠَ ﻤﺎ َﻣ َ
َﲨَ َﻊ َرأْﻳَﻪُ
ﻃﻮﻳﻞ ،وﻓﻴﻪ" :إ ْ

ِ
ﻚ" اﳊﺪﻳﺚ ﻋﻠﻰ ﳓ ِﻮ
َﺳﺘَ ِﺨﻴْـ ُﺮَك ﺑِﻌِْﻠ ِﻤ َ
ﱐ أْ
ﻳﻘﻮل" :إِذَا أ ََر َاد أ َ
َﺣ ُﺪ ُﻛ ْﻢ أ َْﻣﺮاً ﻓَـْﻠﻴَـ ُﻘ ْﻞ :اﻟﻠّ ُﻬ ﻢ إ ْ
اﳋَﻴـﺮ أَﻳـﻨَﻤﺎ َﻛﺎ َن َﻻ ﺣﻮ َل وَﻻ ﻗُـ ﻮةَ إِﻻ ﺑِﺎﷲ"ِ

ِ
َْ َ
ﱄ ْ َْ ْ َ
ﺣﺪﻳﺚ ﺟﺎﺑﺮ .وﻗﺎل ﰲ آﺧﺮﻩ" :ﰒَ ﻗَﺪ ْر َ
اﺑﻦ ِﺣﺒﺎن أﻳﻀﺎ ﻣﻦ ﻫﺬا اﻟﻮﺟﻪ" اﻧﺘﻬﻲ .ﻗﻠﺖ :وﻗﺪ أﺧﺮج
ُ
إﺳﻨﺎدﻩ ﺻﺤﻴﺢ .ورواﻩ ُ
اﻟﻄﱪاﱐّ ﻫﺬا اﳊﺪﻳﺚ أﻳﻀﺎً ﰲ ﻛﺘﺎب اﻟﺪﻋﺎء ص ٣٨٩ﻣﻦ ﻫﺬا اﻟﻄﺮﻳﻖ ﺑﻌﻴﻨﻪ .وﻗﺎل اﺑﻦ
ﺣﺠﺮ رﲪﻪ اﷲ ﺗﻌﺎﱃ ﰲ ﻓﺘﺢ اﻟﺒﺎري " :١٨٤/١١وﻟﻴﺲ ﰲ ﺷﻲء ﻣﻨﻬﺎ ذﻛﺮ اﻟﺼﻼة ﺳﻮى
ﺣﺪﻳﺚ ﺟﺎﺑﺮ"اﻧﺘﻬﻰ.
 ٣٣ﻗﺎل اﻹﻣﺎم اﻟﻨﻮوي رﲪﻪ اﷲ ﺗﻌﺎﱄ ﰲ اﻷذﻛﺎر ص":١٠٧وﻟﻮ ﺗﻌﺬرت ﻋﻠﻴﻪ اﻟﺼﻼة
ﻋﻼن ﰲ "اﻟﻔﺘﻮﺣﺎت اﻟﺮﺑّﺎﻧﻴّﺔ" :٣٥٤/٣
اﺳﺘﺨﺎر ﺑﺎﻟﺪﻋﺎء"اﻧﺘﻬﻰ .وﻗﺎل اﻟﻌﻼﻣﺔ ﳏﻤﺪ ﺑﻦ َ
ِ
اﻷﻓﻀﻞ
ﻪ
ﻛ
ﺮ
ـ
ﺗ
و
ـ
ﻫﺎ
د
ﺮ
ﻳ
ﱂ
أو
اﻟﺼﻼة
ﻋﻠﻴﻪ
"…وﻫﻲ اﻟﺮﻛﻌﺘﺎن ﻛﻤﺎ ﻫﻮ اﻷﻓﻀﻞ ،ﻓﺈن ﺗﻌﺬرت
ُ ْ َ ُْ
َ
ﻻ ﳝﻨﻌﻪ ﻣﻦ اﳌﻔﻀﻮل ـ اﺳﺘﺨﺎر ﺑﺎﻟﺪﻋﺎء"اﻧﺘﻬﻰ .وﻗﺎل ﰲ " :٣٤٨/٣ﰒ اﻹﺗﻴﺎن ﺑﺎﻟﺪﻋﺎء
أي
ﻋﻘﺐ اﻟﺼﻼة ﻫﻮ اﻷﻛﻤﻞ ،وإﻻ ﻓﺘﺤﺼﻞ اﻻﺳﺘﺨﺎرة ﺑﺎﻟﺪﻋﺎء إن ﺗﻌ ّﺬرت ﻋﻠﻴﻪ اﻟﺼﻼة ْ
ِ
ِ
ِ
أي
أو ﱂ ﻳُِﺮدﻫﺎ ،وﻛﻤﺎﳍﺎ ﺑﺮﻛﻌﺘﲔ ﻏﲑ اﻟﻔﺮﻳﻀﺔ ﺑﻨﻴﺘﻬﺎ واﻟﺪﻋﺎء َﻋﻘﺒَﻬﺎ ،ﰒ اﻟﺪﻋﺎء ﻋﻘﺐ ّ
ﺻﻼة ﻛﺎﻧﺖ ﻣﻊ ﻧﻴﺘﻬﺎ  -وﻫﻮ أوﱄ ،أو ﺑﻐﲑ ﻧﻴﺘﻬﺎ ﻛﻤﺎ ﰲ اﻟﺘﺤﻴﺔ ،ﰒ اﻟﺪﻋﺎء اﺮد ،ﻓﻠﻬﺎ
ﺛﻼث ﻣﺮاﺗﺐ" اﻧﺘﻬﻰ.
 ٣٤أﺧﺮﺟﻪ ﻣﺴﻠﻢ )ﻛﺘﺎب اﳉﻬﺎد ح.(٤٦٤٩
٣٥
ﺲ!
ﻫﺬﻩ رواﻳﺔ اﺑ ِﻦ اﻟ ﺴ 
ﲏ ص ٥٥٠ﻋﻦ أﻧﺲ  $ﻗﺎل :ﻗﺎل رﺳﻮل اﷲ ^ " :ﻳَﺎ أَﻧَ ُ
ﻚ ﻓِﻴ ِﻪ ﺳﺒﻊ ﻣﺮ ٍ
إِذَا َﳘﻤﺖ ﺑِﺄَﻣ ٍﺮ ﻓَ ِ
ات" اﳊﺪﻳﺚ .ﻗﺎل اﻟﻨﻮوي ﰲ اﻷذﻛﺎر ص
َْ َ ْ ْ
ﺎﺳﺘَﺨْﺮ َرﺑَ َ ْ َ ْ َ 
اﻟﺴﻴﻮﻃﻲ ﰲ ﲢﻔﺔ اﻷﺑﺮار
وﻗﺎل
.
اﻧﺘﻬﻰ
"
أﻋﺮﻓﻬﻢ
ﻻ
ﻣﻦ
ﻓﻴﻪ
ﻳﺐ،
ﺮ
" :١٠٨إﺳﻨﺎدﻩ ﻏ
ّ
ﻟﻜﻦ ﻓﻴﻬﻢ ﻣﻦ ﻫﻮ ﻣﻌﺮوف ﺑﺎﻟﻀﻌﻒ اﻟﺸﺪﻳﺪ،
ﻣﻌﺮوﻓﻮن،
ﻫﻢ
:
اﻗﻲ
ﺮ
ْ
ص" :٨٦ﻗﺎل اﻟﻌ ّ
ِ
اﺑﻦ ﺣﺒّﺎن وﻏﲑﻫﻢ .وﻗﺎﻟﻮا :إﻧﻪ
اﺑﻦ ﻋﺪ ي و ُ
اﻟﱪاء  ،ﻓﻘﺪ ذﻛﺮﻩ ﰲ اﻟﻀﻌﻔﺎء ُ
وﻫﻮ إﺑﺮاﻫﻴﻢ ﺑﻦ َ
ذﻛﺮﻩ إﻻ ﻋﻠﻰ ﺳﺒﻴﻞ اﻟﻘﺪح ﻓﻴﻪ.
ﳛ ّﺪث ﺑﺎﻷﺑﺎﻃﻴﻞ ﻋﻦ اﻟﺜﻘﺎت .زاد اﺑﻦ ﺣﺒّﺎن :ﻻ 
ﳛﻞ ُ
اﳊِ ْﻤ َِ
ي،ﱂ
ﲑ
اﳌﻮﺻﻞ
ﺑﻦ
ﻋﺒﻴﺪاﷲ
ﻗﺎل اﳊﺎﻓﻆ اﺑﻦ ﺣﺠﺮ :واﻟﺮاوي ﻋﻨﻪ ﰲ ﻫﺬا اﻟﺴﻨﺪ ﻫﻮ
ْ ّ

وﲨﻴﻊ أﺳﺎﺗﺬﰐ
َﻋﻠَﻰ أَ ْن ﻳـْﻨـ ُﻘ َ
ﻀ َﻬﺎ" .أﻓﺎدﱐ ﺬا اﳊﺪﻳﺚ اﳌﻔﱵ ﳏﻤﺪ إﺳﺤﺎق ،ﺟﺰاﻩ اﷲُ َ
وﻣﻦ أﻋﺎﻧﲏ ﻋﻠﻰ ﻫﺬا اﻟﺘﺄﻟﻴﻒ ﺧﲑاً ،وزادﻫﻢ ﻋﻠﻤﺎً وﻧﻔﻌﺎً.
٣٦
ِ
ﺑﺎﳌﺪﻳﻨﺔ اﳌﻨ ﻮرِة أﻧﻪ اﻃﻠﻊ ﰲ )ﺗﻘﻴﻴﺪ اﻟﻌﻠﻢ(
ﺑﻦ ﻫﺎرو َن ﳌﺎ ﻛﺎن
إﱄ ﻣﻮﻻﻧﺎ ُ
ﻛﺘﺐ 
ﳏﻤﺪ ُ
رﺳﻮل ِ
ﻟﻠﺨﻄﻴﺐ ﻋﻠﻰ رو ٍ
ِ
أﺣﺎدﻳﺚ ِ
اﷲ ]
اﺳﺘﺨﺮت اﷲَ ﰲ ﲨ ِﻊ
اﻳﺔ ﻟِ ُﻌ َﻤَﺮ ' ﻣﺎ ﻓَ ْﺤ َﻮاﻩُ:
ُ
ﺷﻬﺮاً ﻓﻤﺎ اﻧﺸﺮح ﻟﻪ ﺻﺪري ـ أو ﻛﻤﺎ ﻗﺎل ' ـ.
اﻟﱰﻣﺬي )أﺑﻮاب اﻟﺪﻋﻮات ح (٣٥١٦وﻗﺎل :ﻏﺮﻳﺐ ﻻ ﻧﻌﺮﻓﻪ إﻻ ﻣﻦ ﺣﺪﻳﺚ
 ٣٧ﻛﻤﺎ رواﻩ
ّ
اﻟﻘﺎرئ ﰲ اﳌﺮﻗﺎة :٢٠٩/٣
ﻋﻠﻲ
ُ
َزﻧْـ َﻔﻞ وﻫﻮ ﺿﻌﻴﻒ ﻋﻨﺪ أﻫﻞ اﳊﺪﻳﺚ" اﻧﺘﻬﻰ .وﻗﺎل اﳌﻼّ 
ِ
اﺧﺘَـْﺮ ِ ْﱄ" اﻧﺘﻬﻰ.
"وإن ﻛﺎن اﻷﻣﺮ َﻋ َﺠﻠَﺔً ﻓﻠﻴﻘﻞ :اَﻟﻠّ ُﻬ ﻢ ﺧ ْﺮ ِ ْﱄ َو ْ
ِ
اﻟﻜﺘﺎب .ﰒ وﺻﻠَْﺘﲏ رﺳﺎﻟﺔٌ ﻗﻴﻤﺔٌ ﻣﻦ
ﻔﺖ
ﻘﺖ ﻋﻠﻰ ﻫﺬا اﳊﺪﻳﺚ أ و َل ﻣﺎ ﺻﻨ ُ
ﻫﺬا ﻣﺎ ﻋﻠُ 
َ
ٍ
ِ
ِ
ِ
زﻣﻴﻞ ﱄ ٍ
ﺷﻴﺦ اﳊﺪﻳﺚ ﻣﻮﻻﻧﺎ ِ
ﻓﻀﻞ اﻟﺮﲪﻦ
اﻟﺸﻴﺦ ﳏﻤﺪ ﻋ ﻮاﻣﺔَ و ِ
ﻛﺮﱘ ﻣﻦ ﺗﻼﻣﺬة ﻓﻀﻴﻠﺔ ِ
ٍ ْ
اﻷﻋﻈﻤﻲ ـ ﺣﻔﻈﻬﻢ اﷲ ﺗﻌﺎﱃ ورﻋﺎﻫﻢ وأدام ﻋﻠﻴﻨﺎ ﻇﻼﳍﻢ و أﻓﺎدﻧﺎ ﺑﻌﻠﻮﻣﻬﻢ وﻓﻴﻮﺿﻬﻢ ـ ،

ِ
اﻟﺮﺳﺎﻟﺔ ﻛﻤﺎ ﻳﻠﻲ:
ﺺ
وﻧ
.
ه
١٤٢٢
رﺟﺐ
٢٠
ﰲ
إﱄ
ﺒﻬﺎ
ﻛﺘ
.
ن
ﻫﺎرو
ﺑﻦ
ﳏﻤﺪ
ﻣﻮﻻﻧﺎ
وﻫﻮ

َ

ُ ُ
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اﳊﺪﻳﺚ( وﺗﺮﲨﺘﻪ ﰲ )اﻟﻜﺎﺷﻒ( ـ ﻋﻠﻰ أن ﻫﺬﻩ ﻟﻴﺴﺖ رواﻳﺔً ﻋﻦ رﺳﻮل اﷲ ] ﺑﻞ ﻫﻲ
ﻣﱰوك ـ ﻋﻨﺪ اﺑﻦ ﺣﺠﺮ ﰲ )اﻟﺘﻘﺮﻳﺐ( ـ ﰲ
ي
ٌ
ﻣﻘﺒﻮل ﰲ ﻣﺜﻞ ﻫﺬا ٌ
واﻗﻌﺔ ﺗﺄرﳜﻴﺔٌ واﻟﻮاﻗﺪ 
رواﻳﺘﻪ ﻋﻦ اﻟﻨﱯ ^ .وأﺧﺮج اﻟﻘﺼﺔَ ﻋﺒﺪاﻟﺮز ِاق ) (٦٣٨٣واﺑﻦ ٍ
ﺳﻌﺪ  ٢٩٦-٢٩٥/٢واﺑﻦ
ﺼ ِ
ﺪﻳﻖ
أﰊ ﺷﻴﺒﺔَ ) (١١٧٤٦ﻛﻠﻬﻢ ﻣﻦ ﻃﺮﻳﻖ ﻋﺒﺪاﻟﺮﲪﻦ ﺑﻦ اﻟﻘﺎﺳﻢ ﺑﻦ ﳏﻤﺪ ﺑﻦ أﰊ ﺑﻜ ٍﺮ اﻟ 
أﺣﺪ ِ
ﻋﻦ أﺑﻴﻪ اﻟﻘﺎﺳ ِﻢ ـ وﻫﻮ ِ
ِ
ِ
اﳌﺪﻳﻨﺔ ـ ﻗﺎل :ﳌﺎ ﺗﻮﰲ اﻟﻨﱯ ^ ﻛﺎن ﺑﺎﳌﺪﻳﻨﺔ رﺟﻼن،
ﻓﻘﻬﺎء
اﻟﻨﱯ ^ ﻓﻘﺎﻟﻮا :اﻟﻠﻬﻢ ِﺧْﺮ ﻟﻪ .ﻗﺎل :ﻓﻄﻠﻊ
رﺟﻞ ﻳﻠﺤﺪ ورﺟﻞ ﻳَ ُﺸ ﻖ ،ﻓﺎﺟﺘﻤﻊ
أﺻﺤﺎب 
ُ
أﺛﺒﺎت.
اﻟﺬي ﻛﺎن ﻳﻠﺤﺪ ﻓﻠﺤﺪ ﻟﻪ .اه .ورﺟﺎﻟﻪ ٌ
ﺛﻘﺎت ٌ
رﺟﺎل ٌ
ِ
ِ
ِ
ﲔ اﻟﺮواﻳﺘَ ِ
ﻓﻌﻠﻤﻨﺎ ﺘَ ِ
اﻟﺼﺤﺎﺑﺔ ﻋﻠﻰ ﻫﺬﻩ اﻟﻄﺮﻳﻘﺔ ﰲ اﻻﺳﺘﺨﺎرة ،وﻫﻮ ﳑﺎ ﻳُﻘ ﻮي
ﺗﻌﺎﻣﻞ
ﲔ
َ
رواﻳﺔَ ﺳﻴِ ﺪﻧﺎ أﰊ ﺑﻜ ٍﺮ ' ﺟﺪا.
ِ
ِ
ِ
اﻟﺴﻴﻮﻃﻲ ﰲ اﻟﺘﺪر ِ
ﺑﺎﻟﻘﺒﻮل
ﺎس
ﻳﺐ :ﻗﺎل ﺑﻌﻀﻬﻢُ :ﳛ َﻜ ُﻢ
ﻗﺎل
ﻟﻠﺤﺪﻳﺚ ﺑﺎﻟ 

ﺼﺤﺔ إذا ﺗﻠﻘﺎﻩ اﻟﻨ ُ
ِ
ِ
ﺻﺤﻴﺢ  .اه .ﰒ ذﻛﺮ أﻗﻮ َال اﻷﺋﻤﺔ ﰲ ﺗﺄﻳﻴﺪ ﻫﺬا اﳌﻌﲎ...
إﺳﻨﺎد
وإن ﱂ ﻳﻜﻦ ﻟﻪ ٌ
ٌ
اﻟﺸﻴﺦ ﳏﻤﺪ ﻋﻮاﻣﺔ ﺣﻔﻈﻪ اﷲ ﺗﻌﺎﱃ ﲞﲑ
ﺔ
ﻓﻀﻴﻠ
ﻳﻌﲏ
ـ
ﻨﺎ
ﺷﻴﺨ
ﱄ
وﻟﻺﻓﺎدة أﻗﻮل :ﻗﺎل
ِ
َ
ُ
ٍ
وﻋﺎﻓﻴﺔ ـ ﳌﺎ ﺳﺄﻟﺘﻪ :ﻫﻞ وﺟﺪﰎ ﰲ اﳌﺼﻨ ِ
ﻒ ـ ﻻﺑﻦ أﰊ ﺷﻴﺒﺔ ـ ﺣﺪﻳﺜﺎ ﺿﻌﻴﻔﺎ ﺟﺪا؟ ﻓﺄﺟﺎب
ِ
ﺿﻌﻴﻒ ﺟﺪا إﻻ وﲡﺪ ﻟﻪ ﻣﺎ ﻳﻘ ﻮﻳﻪ وﻳﺮﻓَـ ُﻌﻪُ إﱃ
اﺳﻨﺎدﻩ
ٌ
اﻟﺸﻴﺦ ﺑﻘﻮﻟﻪ :ﻗﻠﻴﻼً ﻣﺎ ﲡﺪ ﺣﺪﻳﺜﺎً ُ
ُ
ِ
اﻟﻀ ِ
ﲡﺪ ﻣﺜﻠَﻬﺎ
اﻷﺣﺎدﻳﺚ
ﻌﻒ اﳌﺘَـ َﻮ ﺳ ِﻂ .وﻛﺬﻟﻚ
ُ
ﺗﻜﺎد ُ
ُ
اﻟﻀﻌﺎف ُ
درﺟﺔ ُ
ﺿﻌﻔﺎً ﻣﺘﻮ ﺳﻄﺎً ﻻ ُ
َ
ُ
ِ
ِ

ٰ
ﺑﺎب اﻟ ﺸﻮ ِاﻫ ِﺪ
ن
ﻷ
ﺎ
ﺿﻌﻴﻔ
ﻰ
ﻘ
ﻳﺒ
ﻻ
ﻣﻨﻬﺎ
اﳌﺎﺋﺔ
ﰲ
ﺗﺴﻌﻮن
:
اﻟﺸﻴﺦ
ﻗﺎل
.
ﻳﻪ
ﻮ
ﻳﻘ
ﻣﺎ
ﻟﻪ
و
إﻻ
ً

ُ
َ
اﺳﻊ ﺟﺪا ﺟﺪا.
و
ﺑﺎب
ﻣﻔﺘﻮح وﻫﻮ ٌ ٌ
ٌ
ﺣﻴﺚ ﻻ ﻳﺬﻫﺐ ذﻫﻦ ﻃَ ِ
ﺎﻟﺐ اﻟﻌِﻠﻢِ
ِ
ﻦ
اﻟﺰﻣ
ﻫﺬا
ﰲ
ﺔ
ﺻ
وﺧﺎ
،
ﺔ
ﻋﻈﻴﻤ
ة
ﻓﺎﺋﺪ
ﻫﺬﻩ
:
اﻟﻌﺒﺪ
ﻗﺎل

ٌ
ٌ
ً
ُ
ُ ُ
إﱃ ﻫﺬا .ﺑﻞ ﻛﺄ ن ﻫﺬﻩ اﻟﻘﺎﻋﺪ َة )اﻋﺘﺒﺎر اﻟﺸﻮ ِ
اﻫﺪ( وإﻋﻤﺎ َﳍﺎ ﻣﻌﺪوﻣﺔٌ ﰲ ﻫﺬا اﻟﻌﺼ ِﺮ
َ
ِ
اﳋﻄ ِﲑ!! ﲡﺪ اﻟْﻤﺘَﻤﺠ ِﻬﺪﻳﻦ اﳌﺸ ﻮﺷﲔ ﻳﻬﺠﻤﻮن ﻋﻠﻰ اﻟﺴﻨ ِ
إﻣﺎم
أن
ﻣﻊ
ﻬﺎ،
ﺗﻀﻌﻴﻔ
وﻋﻠﻰ
ﺔ
َُْ
َ
ُ
ُ
اﻋﺪ إﳕﺎ ﻫﻲ ﻹﺧﺮ ِاج ﻣﺎ ﻟﻴﺲ ﻣﻦ ِ
اﻟﺴﻨﺔ
اﻟﻌﺼ ِﺮ )اﻟ َﻜ ْﺸ ِﻤ ِْﲑ 
ي( رﲪﻪ اﷲ أﺷﺎر إﱃ أ ن اﻟﻘﻮ َ
ﻣﻨﻬﺎ ﻻ ﻹﻫﺪا ِر ﻣﺎ ﻫﻮ ﻣﻨﻬﺎ!!! وﻫﻲ )ﻛﻠﻤﺔٌ ذﻫﺒِﻴﺔٌ( ﻛﻤﺎ ﻗﺎل ﺷﻴﺨﻨﺎ ...ﻓﺎﻋﺘﺒﺎر اﻟﺸﻮ ِ
اﻫﺪ
ُ
َ

"اﻟﺴﻼم ﻋﻠﻴﻜﻢ ورﲪﺔ اﷲ وﺑﺮﻛﺎﺗﻪ
أرﺟﻮ ﻣﻦ رﺑﻨﺎ ﺟﻞ وﺗﻌﺎﱃ أن ﺗﻜﻮﻧﻮا أﻧﺖ وأﻫﻠﻚ ﰲ ﻛﻞ ﺧﲑ وﻋﺎﻓﻴﺔ.
وﻓﺎءً ﲟﺎ وﻋﺪﺗﻜﻢ ﺑﺎﻟﻨﺴﺒﺔ ﳊﺪﻳﺚ ﺳﻴﺪﻧﺎ أﰊ ﺑﻜﺮ اﻟﺼﺪﻳﻖ رﺿﻲ اﷲ ﻋﻨﻪ ﰲ اﻻﺳﺘﺨﺎرة،
اﻟﺬي أﺧﺮﺟﻪ اﻹﻣﺎم اﻟﱰﻣﺬي ﰲ ﺟﺎﻣﻌﻪ وأﺷﺎر إﱃ ﺿﻌﻒ ﺳﻨﺪﻩ ،أﻗﻮل:
أﻣﺮا ﻗﺎل :اﻟﻠﻬﻢ ﺧﺮ
ﻟﻔﻆ اﳊﺪﻳﺚ :ﻋﻦ أﰊ ﺑﻜﺮ اﻟﺼﺪﻳﻖ ' أن 
اﻟﻨﱯ ^ ﻛﺎن إذا أراد ً
ﱄ واﺧﱰ ﱄ .ﻗﺎل أﺑﻮ ﻋﻴﺴﻰ :ﻫﺬا ﺣﺪﻳﺚ ﻏﺮﻳﺐ ﻻ ﻧﻌﺮﻓﻪ إﻻ ﻣﻦ ﺣﺪﻳﺚ زﻧﻔﻞ وﻫﻮ
ﺿﻌﻴﻒ ﻋﻨﺪ أﻫﻞ اﳊﺪﻳﺚ ...اﱁ )(٣٥١٦
ﻗﺎل اﻟﻌﺒﺪ :ﳍﺬا اﻟﺪﻋﺎء ﰲ اﺳﺘﺨﺎرة اﻟﺮب ﻋﺰ وﺟﻞ ﺷﺎﻫﺪ ﻣﻦ ﻓﻌﻞ اﻟﺼﺤﺎﺑﺔ ' ﻋﻨﺪ
ﻣﻮت اﻟﻨﱯ ^ .وﺗﻮﺿﻴﺢ ذﻟﻚ ﻓﻴﻤﺎ ﻳﻠﻲ:
ﰲ
أﺧﺮج اﺑﻦ ﻣﺎﺟﻪ ﰲ ﺑﺎب ﻣﺎ ﺟﺎء ﰲ اﻟﺸﻖ ﻣﻦ ﺣﺪﻳﺚ أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ' ﻗﺎل :ﳌﺎ ﺗـُ ُﻮ َ
ﻀﺮ ُح ،ﻓﻘﺎﻟﻮا :ﻧﺴﺘﺨﲑ رﺑﻨﺎ وﻧﺒﻌﺚ إﻟﻴﻬﻤﺎ،
رﺳﻮل اﷲ ] ﻛﺎن ﺑﺎﳌﺪﻳﻨﺔ رﺟﻞ ﻳَـْﻠ َﺤ ُﺪ وآﺧﺮ ﻳَ َ
ِ
ِ
ﻟﻠﻨﱯ ^ .اه
ا
و
ﺪ
ﺤ
ﻠ
ﻓ
،
اﻟﻠﺤﺪ
ﺻﺎﺣﺐ
ﻓﺴﺒﻖ

َ َ ُْ
ُ
ُرﺳﻞ إﻟﻴﻬﻤﺎ َ
ﻓﺄﻳﻬﻤﺎ ُﺳﺒ َﻖ ﺗﺮﻛﻨﺎﻩ .ﻓﺄ َ
ِ
ﺛﻘﺎت .اه ).(٥٦٢
ي ﰲ اﻟﺰواﺋﺪ :ﻫﺬا إﺳﻨﺎد
) .(١٥٥٧ﻗﺎل اﻟﺒﻮﺻﲑ 
ﺻﺤﻴﺢ رﺟﺎﻟﻪ ٌ
ٌ
اﻳﺔ أُﺧﺮى ﺿﻌﻴﻔﺔِ
ﻴﻐﺔ اﻟﱵ اﺳﺘﻌﻤﻠﻮﻫﺎ ﰲ اﻻﺳﺘﺨﺎرة ،ﻓﺠﺎء ﰲ رو ٍ
ﺼ ِ
اﻟﺮﺟﻠ ِ
ﲔ واﻟ 
وأﻣﺎ ﺗﻌﻴﲔ ُ
ِ
اﻹﺳﻨﺎد ﻋﻨﺪ اﺑﻦ ﻣﺎﺟﻪ أﻳﻀﺎً وﻫﻲ اﳌﻘﺼﻮدة ﻫﻨﺎ:
أﺧﺮج اﺑﻦ ﻣﺎﺟﻪ ) (١٦٢٨ﺑﺎب ذﻛﺮ وﻓﺎﺗﻪ ودﻓﻨﻪ ^ ﻋﻦ ﺣﱪ اﻷﻣﺔ اﺑﻦ ٍ
ﻋﺒﺎس ' ﻗﺎل:
ﻳﺢ ِ
أﻫﻞ
ﻛﻀ ِﺮ ِ
ﳌﺎ أرادوا أن ﳛﻔﺮوا ﻟﺮﺳﻮل اﷲ ^ ﺑﻌﺜﻮا إﱃ أﰊ ُﻋﺒَـْﻴ َﺪةَ ﺑ ِﻦ اﳉﺮ ِاح وﻛﺎ َن ْ
ﻳﻀَﺮ ُح َ
ﻣﻜﺔَ ،وﺑﻌﺜﻮا إﱃ أﰊ ﻃﻠﺤﺔَ وﻛﺎن ﻫﻮ اﻟﺬي ِ
ِ
ﳛﻔ ُﺮ ِ
ﻠﺤ ُﺪ  ،ﻓﺒﻌﺜﻮا إﻟﻴﻬﻤﺎ
ﻷﻫﻞ اﳌﺪﻳﻨﺔ وﻛﺎن ﻳَ َ
رﺳﻮﻟَ ِ
ﲔ ﻓﻘﺎﻟﻮا :أﻟﻠﻬﻢ ِﺧﺮ ﻟﺮﺳﻮﻟﻚ .ﻓﻮﺟﺪوا أﺑﺎ ﻃﻠﺤ َﺔ .ﻓﺠﻲء ﺑﻪ...اﱁ  .اه .ﻫﺬا
اوي
ي وﻏﲑﻩ ﲝﺴﲔ ﺑﻦ ﻋﺒﺪاﷲ ﺑﻦ ﻋﺒﻴﺪاﷲ ﺑﻦ ﻋﺒﺎس
اﳊﺪﻳﺚ ﺿﻌﻔﻪ اﻟﺒﻮﺻﲑ 

اﳍﺎﴰﻲ اﻟﺮ ْ
ﻋﻦ ِﻋﻜ ِﺮﻣﺔَ .ﻟﻜﻦ أﺧﺮﺟﻪ اﺑﻦ ﺳﻌﺪ ﰲ )اﻟﻜﱪى(  ٢٩٨/١ﻣﻦ وﺟﻪٍ
آﺧﺮ ﻋﻦ اﺑﻦ ﻋﺒﺎسٍ
َ
ِ
ﺑﻌﺾ اﻷﺋ ﻤ ِﺔ ـ اﻧﻈﺮ )اﻟﻘﻮاﻋﺪ ﰲ ﻋﻠﻮم
اﻟﻮاﻗِ ِﺪ 
ي  ،وﻗﺪ ُﳛَ ﺴ ُﻦ ﻟﻪ ُ
' إﻻ أﻧﻪ ﻣﻦ ﻃﺮﻳﻖ َ
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ﺷﻴﺨﻨﺎ ...وﻫﻮ رﺟﻞ ﻣ ِ
أﻣﺮ ﻣﻬ ﻢ ﻳﻨﺒﻐﻲ اﻟﺘﻴﻘﻆ ﻟﻪ .واﻧﻈﺮ إﱃ ﻛﻼم ِ
ﺒﺎﺷٌﺮ ﳍﺬا ﻳﻮﻣﻴﺎ واﻟﺴﻨﺔُ
ٌُ
ٌ
ﲡﺪ أﻋﻠﻢ ﻣﻨﻪ ﺑﻘﻮ ِ
اﻋﺪ ﻫﺬا ِ
ﲢﺖ ﻧﻈﺮِﻩ ،وﻗَـﻠ
ﻚ ﻋﻠﻰ
ﻤﺎ
ﻪ
أﻣﺎﻣ
اﻟﺸﺄن وﺗﻄﺒِ ِﻴﻘﻬﺎُ .
ُ
ﻓﺎﺷﺪ ْد َﻳﺪﻳْ َ
َ
َ
َ
ﻋﻠﻴﻪ ﺑﻨﻮ ِ
ﺾ ِ
ي ﰲ ﻫﺬا اﻟﻌﻠ ِﻢ".
اﻟﺘﻄﺒﻴﻖ
اﺟﺬ َك وﻃَﺒـ ْﻘﻪ!! ﻓﺈ ن
ﻫﺬا وﻋ 
اﻟﻌﻈﻢ اﻟﻔﻘﺮ 

َ
اﻟﻌﻤﻠﻲ ﻫﻮ ُ
ِ
وﺷَﺮﻓﺎً.
اﻧﺘﻬﺖ رﺳﺎﻟﺔُ ﻣﻮﻻﻧﺎ ﳏﻤﺪ ﺑ ِﻦ ﻫﺎرو َن ﺣﻔﻈﻬﻤﺎ اﷲ ﺗﻌﺎﱃ وزادﳘﺎ ﻋﻠﻤﺎً وﻧﻮراً َ
ْ

